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Pe, it will be thought pre- 


ſumption in me, to attempt confuting 
the Calviniſts. Be that as will, 1 


have attempted it by conſidering the argu- 
ments of Omicron. And if what I have 
 eoritten be calculated to fſhew, that calvi- 
niſm is contrary to ſcripture, experience, and 
reaſon; and be to ſome a preſervative from, 


and to others an antidote againſt its evils; 


my end in writing will be 3 e, 
1 


Have no ill will to any man's perſon, 
nor prejudice againſt his principles farther 
than I believe them diſhonourable to God, 


= and detrimental to mankind. 


Wican, 


May 2d. 1778. 


| STRICTURES 


' OMI CRON's NINTH LETTER. 


| Ys FTER a few preliminaries, you begin 
S with recommending the following rule : 


| page 61. A man can receive nothing 
A except it be given him from heaven.” 
Whatever the Baptiſt intended by this, it is hard 
to concetve that it has any reference to calviniſm, 
or that it cannot be rightly received but by ſome- 
thing from heaven. Opinions, not eſſential to 
ſalvation, and concerning which good men have 
differed, may certainly be received in their full 
ſenſe, and to all the advantages of them, without 
ſupernatural aſſiſtance. For whether they be right 
or wrong, if not of the eſſence of religion; ſalva- 
tion, though it may be much influenced by their 
natural tendency, yet is not determined by them, 
Calviniſts and Arminians agree concerning 
what 1s eſſentially neceſſary to ſalvation : they 
both acknowledge Chriſt to be the Saviour.— 
Juſtification through faith in him. —Sanctification 
by the Holy Ghoſt. —And, the fruit of the whole, 
in obedience, Their different opinions conſiſt 
with theſe; ſo that both, notwithſtanding that 
| = 3 difference 
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difference, if other ing do not hinder, may 


be ſaved. Where then is the neceſſity, or wiſdom, 

of reſolving non-eflential things into the gift of 
God, when others who hold the contrary may alſo 
be ſaved? Why ſhould they not rather be conſidered 

as matters determinable by the ſcriptures and a 
right uſe of reaſon? But this kind of colouring 
is common: for calviniſm, with ſome people, 


is held ſo facred, that nothing leſs than an hea- 
venly origin, can ſuffice for it. | 
Page 62. Your ſecond piece of advice is,“ Not 


to lay too great ſtreſs upon a few detached texts, 
but ſeek for that ſenſe which is moſt agreeable to 
the general ſtream of ſcripture,” Had this always 


been obſerved, the world had never heard of cal- 


viniſm. For on what general ſenſe of ſcripture 
is it built? The general ſenſe is, That God is 
good to all, and his tender mercies are over all his 
works, And that it is ſo in reſpect of ſalvation, 
I ſhall endeavour to prove by producing a ſpeci- 


men of it. God (ſaith Chriit) / loved the world, 


that he gave his only begotten Son, that whoſoever 


believeth in him ſhould not periſh, but have everlaſt- 
ing life.—Who avould have all men to be ſaved.— 


Net willing that any ſhould periſh, but that all ſhould 
come to repentance. Correſpondent to which, ſome- 


thing has been done that all might be ſaved. C, 
gave himſelf a ranſom for all. —He taſted death for 
every man. That if one died for all, then were all 
dead. — He is the propitiation for the {ins of the whole 


evorld, And the ſaviour of all men, eſpecially of 


them that believe. Theſe declarations evidence, 
that by the paſſion of Chriſt, ſalvation was pro- 


cured for all people. The effects of which run 


parallel in ſeveral particulars. _ 
And firſt in reſpect of the guilt of original. fin : 
For as by the offence of one judgment came upon all 


men te condemnation ; even fo by the righteouſneſs of 
one, the free gift came pou all men to juſtification of 


life. 
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e 
life. This affords conſpicuous proof, that the guilt 


which was conſequent on the firſt crime, is, pre- 
vious to perſonal faith, intirely taken away. A 


ſecond benefit accruing to all by Chriſt is, the help 


of the Holy Spirit. This is given to prevent the 
outflowings of fallen nature, to change its diſpo— 
ſition, and to produce a practice agreeable to 
Divine Precepts. Hence Chriſt is ſtiled t light 
aohich inlighteneth every man that cometh into the 
cborld. He is the ſun of righteouſneſs who riſeth 
on human hearts ; the properties of which pro- 
duce effects comporting with man's condition. 
By nature men are dark and dead ; but Chriſt as 
_ oppoſed to that, is their light and life, giving 
an underſtanding of, and a power to chuſe, re- 
ligious things. The univerſality of which is in- 
directly indicated by the reſurrection: For as in 
Adam all die, even ſo in Chriſt ſhall all be mad: 
alive, That all will be raiſed, 1s, I think, not 
queſtioned by Calviniſts. But is not death, as it 


reſpects the body, the fruit of Adam's offence 7? 
And if he remove that effect of the fall from all; 


doing ſo by all the reſt, is exceeding reaſonable 


to ſuppoſe. Nor is any thing, in the ſcriptures, 


more clearly expreit. The particular evils ac- 
cruing to Adam's offspring in conſequeuce of his 
defection from God, were guilt, an immoral ſtate 
of mind, and ſubjection to temporal death. And 
that Chriſt, as a ſecond Adam, ſaves all from 


theſe, is clearly evident. By him he free gift 


came upon all men unto juſtification of life, This an- 


ſwers to the firſt. As his inlightening every man 


that cometh into the wworld, does to the ſecond, 
And, inaſmuch as through him Hall all be made 
alive, temporal death, the third evil, will be 
done away from all. Thus from original fin and 
all its effects, he ſaves every individual foul. And 
having died for all in that reſpect ; no doubt he 


died 


— — 


died for all in another: and, therefore, from per- 


ſonal fin, 1s the ſaviour of all that believe. 


And to raiſe all men in ſpirit by reſtoring them 

to the favour of God, and by inlightening and 
quickening their lapſed moral powers, was ſo ne- 
cCedſſary to make them free agents in a moral ſenſe, 


to render them accountable for their conduct, and 


puniſhable for their ſins; that, without it, none 


of theſe things could have been. For would the 


Lord have ſome men do that without grace, which 


others can only do with it? Yet if there be ſome 


for whom Chritt did not die, and to whom he 
gives no grace to do his will, and if they be pu- 
niſhed for their fins, he rewards them as if they 
had been qualified to ſerve him, but would not: 
A procedure ſo cruel and contrary to reaſon, that 
it is amazing it ever made an article of any man's 
creed. Hence | infer, that God's love to, Chriſt's 


death for, his conferring grace upon, and reward- 


ing all men according to their works, are clear 
indications that calviniſm is not the general ſenſe 


of ſcripture. 


Page 62. As for experience“ (next recom- 


mended as a rule to judge by) I doubt not of its 


harmonizing with the ſcripture touching the uni- 


verſality of it. And were there no proof but what 


ariſes from all being ſaved from original fin it 
would ſuffice, as it indicates that all men are par- 


_ takers of grace; which is the ground of experi- 


ence, For that with which Chriſt inlightens 


every man, is not, (as ſome ſuppoſe) the light of 
Treaſon, but religion; reaſon being inſeparable 


from, and belongs to man, as fallen, This grace 


inheres in the ſubſtance of the ſoul, and extends 
its virtue to every faculty of it; convincing, quick- 
_ening, ſtrengthening, &c. according to its mea- 
ſure. And though in early life it ſeems to be ſin- 


ned away by moſt who ſurvive that ſeaſon; yet 
as the Lord is long-ſuffering and abundant in 
5 | 5 : gocdneſs, 
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goodneſs, he repeats his benefits: cauſing, it 1 
probable, the day of grace, with moſt, to run 
parallel with the day of life. Hence, could eve- 
ry perſon, capable of reflection, be interrogated 
with, what ſenſe of the evil of fin, of guilt and 
ſorrow for, reſolution againſt, partial or perfect, 
temporary or continued reformation from it, have 
you had? Would they not all reply, they had 
experienced ſome degree of theſe? Nor is this 
repugnant to, but perfectly conſiſtent with, what 
is written of paſt ages: The Gentiles, who from 
heaven had no external law; had, notwithſtand- 
ing, that which was equivalent to it. Chriſt was 
their light by a law written on their hearts; 
which while they obeyed, their conſcience acquit- 
ed them; but when that was neglected, or oppc- 
ſed, they were condemned. Nor was that grace 
peculiar to the Gentiles of one age, or nation, 
but common to them all: being upon a par in 

that particular. Neither can it be doubted that 
the Jews were in ſimilar circumſtances, indepen- 
dent of what was otherwiſe done for them. They 
had, or might have had, the internal as well as 
external circumciſion, the law written on their 
hearts to enable thein to comport with that written 


on tables of ſtone. And foraſmuch as the Lord 


requires all men to ſerve him, and will judge and 
reward them according to their works; it is evi- 
(ently on the conſideration of being qualified ſo 
to do: which ſuppoles experience of the grace of 
God. From which nothing favourable to calvi- 
niſm can be deduced, 
Page 63. You ſay, compare the tendency of 
different opinions; and add, ** whatever is from 
God has a ſure tendency to aſcribe glory to him, 
to exclude boaſting from the creature, to promote 
the love and practice of holineſs, and encreaſe our 
dependence on his grace and faithfulneſs.” That 
wiatever is from God tends to his glory, I * 
| | ; . Anc 


Ow), 


And that it excludes boaſting from the creature 4 : 
as the procuring cauſe of ſalvation, I alſo grant. 5 
But whether in all other reſpects, remains to be Bo 
proved. Indeed what you mean by boaſting, is not * 
here ſaid. But probably you believe, that man | | 
can do nothing on which his ſalvation depends, 
nor for which he ſhall receive a reward: and, = 
therefore, can neither praiſe himſelf, nor will be 7 ns 
Praiſed of God. However, if that be your mean- | 
ing, it is a miſtake. For he can repent, believe, 
watch, pray, work out his ſalvation, &c. This | 
is doing ſomething ; yea, and ſomething without 
which, if there be time and opportunity for it, 
ſalvation will not be. And though done by di- 
vine aid; yet the work is his own in both a natu- 
ral and a moral ſenſe, being the effect of the 
united powers of body and mind, and of the grace 
of God reduced to practice. In which, though | 
there is no merit, yet ſalvation depends ſo much 
upon it, that none can reaſonably expect the con- 
tinuance of God's goodneſs without it. So it may 
be glorified in, and boaſted of, according to its 
nature, uſe, and the approbation of the Lord. HON 
St. Paul ſays, Our re oicing is this, the teſtimony of _ 
our conſcience, that in ſimplicity and godly fincerity, : 
not ewith fleſhly auiſdom, but by the grace of God, 
doe have had our converſation in the world, This 
cauſe of rejoicing was the teſtimony of a good | 
_ conſcience; and that was the reſult of a right con- | 
verſation. And in his dying declaration, he 1 
dwells wholly on ſimilar circumſtances: have * 
(faith he) fought the good fight, I have finiſhed my 
courſe, I have Rept the faith, Henceforth there is W 
laid up for me a crown of righteouſneſs, which the | 
Lord the righteous judge will give me at that day, 4 
and not 10 me only, but to all them alſo that love his 
appearing, Seeing then that they rejoiced in the 
fruit of their chriſtian labour, and boaſted (ſo 
you would call it in an Arminian) of what they 


had my 
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| had done; it is manifeſt that that which is from 
the Lord, does not exclude all boaſting from the 


creature, And 


T bat I do not miſs your meaning in the matter 


of boaſting, is confirmed by page 68, where you 


ſay: Their experience ſeems to lead them to 


ſpeak of themſelves, of the change that is wrought 


ia them, and the much that depends on their own 
watchfulneſs and ſtriving.” That a change may 
be wrought, you allow : for in the ſame page you 
add, „we aſſent to whatever they inforce from 
the word of God on the ſubject of ſanctification.“ 

. Let w9 e nt your aſſent, you ſeem not to 


underſtand the uſe of it: and therefore ſay, 


When our hopes are moſt alive, it is leſs from 
a view of the imperfect beginnings of grace in our 
hearts, than from an apprehenſion of him who 1s 
our all in all. His perſon, his love, his ſuffer- 


ings, his interceſſion, compaſhon, fulneſs, and 


_ faithfulneſs —theſe are our delightful themes, 


which leave us little leiſure (when in our beſt 
frames) to ſpeak of ourſelves.” Now I will an- 
ſwer for it, that theſe are not the immediate and 


direct cauſe of an hope of heaven. They are ex- 


ternal ; but that is internal. Therefore the Apo- 


ſtle ſaith, Chrif? in you, the hope of glory. All that 
you ſay of him, viz. his perſon, &c. is no part 


of the ſoul's qualification for heaven: conſequent- 
ly no ground of hope in that caſe. The prepa- 


ration for glory is the new birth, or holineſs 


- wrought in the foul. All beſides being extrinſi- 
cal to it, ſerves only to bring it to that holy ſtate; 
but that holineſs is the only requiſite for a recep- 
tion to glory. Is it an evil boaſting then to ſpeak 
of a change wrought in us, when the uſe of it is 


ſuch as renders it abſolutely neceſſary? And is 


it ſafe to build your hope upon that which is not 
a proper ground of it? 5 85 | 


And 


( 


And“ ſo much depends on their own watch- 
fulneſs and ſtriving,” that the Apoſtles reſolved, 
and excited others, to keep their bodies under, to 
preſs teward the mark, to give all diligence, &c. In 
a word, they taught that ſo to love God as to keep 
his commandments, and to do to all others as 
they would be done to, 1s what every believer 
 Nould invariably and unremittingly be exerciſed 
in. And the ſtreſs laid upon theſe argues, that 
they judged none can abide in Chriſt, who do not 
continue in them; that he zvbo /ackerh theſe things 
zs blind, and cannot ſec afar off, and hath forgot- 
ten thai he was purged from his old fins. But (he 
ſays) if ye do zhe/e things, ye ſhall never fall—Por. 
fo an entrance ſhall be miniflered unto you abundant- 
ly into the everlaſting kingdom of eur Lord and Savi- 
our Feſus Chrijt, * And that theſe are what the 
Lord requires, approves, and will reward, is 
clear from what he will ſay to all who ſo do: 
Mell done good and faithful ſeruant will be the ſalu- 
tation, and enter thou into the joy of thy Lord will 
deſtine them to eternal life. | 
“And to promote the love and practice of ho- 
lineſs.“ This is granted. But whether Calvi- 
niſm does fo, is not ſo certain. An eaſy experi- 
ment will aFord ſufficient proof, Calviniſm teach- 
es, that God, who ſuffered all men to become ſin- 
ful by Adam, gives no grace to the greateſt part 
of mankind; and, therefore, of neceſſity they ſin 
again: him. Now how does that promote the 
love and practice of holineſs? It juſt does the 
contrary in all that are reprobated. And what 
does the election of a few do, who attain to“ the 
imperfect beginnings of grace?” Not, I fear, 
Whit it ought to do. Love to, and a holy prac- 
tice, ſuppoſe a holy principle, But if one may 


judge 


e 
) judge of the principle by your account, i it is inade- 
quate: for you ſpeak but of the imperfect begin- 
nings of grace; wh.ch, if it produce any inclina- 
tion and power to love and practiſe holineſs, it 
muſt be very imperfectly: becauſe no effect can 
riſe above its caule. Seeing then that calviniſm 
ſuppoſes many are left deſtitute of grace, and the 
reſt by reaſon of their imperfection cannot com- 
port with what is required, I may ſafely conclude, 
that it is not well calculated to promote the love 
and practice of holineſs. 
| You next obſerve, ** that it increaſes our de- 
pendence on his grace and faithfulneſs.” By his 
_ faithfulneſs, I ſuppoſe you mean, fulfilling his 


EY _ promiſe. That the Lord's doctrine does this ſo 


far as it is concerned in man's ſalvation, I allow. 
But does it teach that there is no condition in this 
caſe? (I ſuppoſe you ſo mean). I once heard 
a calviniſt comment on this text: If awe believe not, 
be abideth faithful. When he told us, “ that 
Whether the elect believe or not; yet God will 
fulfil his promiſe upon them.“ But in what re- 

ſpect is the faithfulneſs of God the object of man's 
faith? In all that he has promiſed to do for them. 
An inſtance of which is this: VF we confe/s our 
fins, he is faithful and juſt to forgive us our fins, 
and to cleanſe us from all unrighteoujneſs. But does 
not his faithfulneſs to forgive, &c, depend on 
confeſſing our fins? I] believe it does: for if they 
be not confeſt, he will not forgive them, Again, 

he promiſeth his Holy Spirit to them that aſt him, 
Thoſe who aſk aright may depend on his faithful- 
neſs to give. But it is ſaid, ye have not becauſe ye 
aſe not. So, though he is faithful to give to ſuch 
as aſk ; yet he will not give to thoſe who do not 
alk. It i 15 then as clear as the ſun, that the faith- 
. fulneſs of God, is the object of man's fiith, only 
ſo far as he performs the condition required. But 
does not God's word teach men to depend on 
55 their faithfulneſs to his , ? In effect it does, 
| | ; 28 


4 3 


as may be deduced from the preceding inſtances, 
If men confeſs and aſk, they may depend on them 
as giving a conditional right to thoſe bleſſings. = 
But if they neither confeſs nor aſk, they cannot de= | 
pend on his faithfulneſs to give them. The in- 
creaſe of grace likewiſe is ſuſpeaded on a right 
uſe of former benefits. The faithful increaſe their 


_ talents, are commended by their Lord, and receive 2 
a reward for ſo doing, To ſuch he will ſay, weil 4 
done, good and faithful jervant; thou haſt been faith- | 

ful over a few things, I will make thee ruler over 


many things: enter thou into the joy of thy Lord. 
This is contraſted with a deſcription of the un- 
faithful ſervant. He did not uſe, therefore he did - 
not improve his talent; and, as a conſequence, * 
it was taken away, and he was vuniſhed as a © 
wicked and flothful ſervant by being caſt into 
outer darkneſs, where there is eweeping and knaſh- 
"ang of teeth. And,. 3 
That the Lord can change his purpoſe without 
incurring the imputation of being unfaithful, is 
manifeſt from his own account * 4: what time 
| (fays he) 7 hall ſpeak concerning a kingdom, to 
pluck up, and to pull down, and to deſtroy it : if that 
nation againſt whom I have pronounced, turn from * 
their evil, I will repent of the evil I theugbt to -o ñĩ⁵ 
unto them. And at what inſtance I ſhall ſpeak con- 1 
cerning a kingdom, to build and to plant it : if it do 
eil in my fight, that it obey not my voice, then 1 
bill repent of the good ewherewith I jaid I would be- | 
nefit them. This inftance evidences, that he acts | | - 
as a righteous judge in treating men according to = 
their conduct; and that notwithſtanding what he 
threatens or promiſes, agreeable to one ſtate of 
life; if that ſtate alter, he will revoke his word, 
and act agreeable to the alteration ; that if a 
ewicked man + turn from his wickedneſs, (though 


| 2 Vg 


1 
threatened with deſtruction) he all ſaue his foul 
alive; and if a righteous man turn from his righte- 
_ euſne/5, (though promiſed eternal life) ia the /in 
that he commits, in that he ſhall die. This is cor- 
roborated by the account of a man having much 
- forgiven, but would not forgive his fellow-ſervant 
a little; the effect of which was, the debt was re- 
charged. And ſo ſ.ith Chriſt (to his diſciples) 
®* quill my heavenly Father do alſo to you, if ye from 
your hearts forgive not every ene his brother their 
treſpalſes. This is the reſult of God's unchangea- 
ble nature, by which he invariably hates iniquity 
and loves righteouſneſs : therefore his faithfulneſs 
to bleſs, turns upon the diſpoſition and deportment 


of men. In himſelf he is ever the ſame; but if 


they deny him, he will deny them. 2 Tim. ii. 12, 
Foraſmuch then as calviniſm excludes moſt men 
from the grace of God, and thereby from all! 
_ poſſibility of loving and practiſing holineſs, and 
tends to make the reſt depend on his faithfulneſs 
when they ought to deſpair of it. And the con- 
trary doctrine teaching that the Lord gives grace 
to all men, whereby they may ſo love and prac- 
tiſe holineſs as to rejoice in it, and excites to a 
dependence on his faithfulneſs where they have 
aright ſo to do; they have a very different tendency, 
and ſufficiently prove that calviniſm is not from 
God, being neither according to his nature, nor the 
neceſſities of men. EE | 
Page 64. You then reſume your ſubject. 
That the ſcripture (you ſay) does ſpeak of it, 
{ viz. election] and that in ſtrong terms; particu. 
larly St. Paul. I have met with ſome ſincere peo- 
pie (as | believe) who have told me they could not 
bear to read his ninth chapter to the Romans, but 
always paſſed it over. So that their prejudices 
againſt election, prejudiced them againſt apart of 
the ſcripture likewiſe. But why ſo? unleſs the 


Matt. xviii. 35. 
| B 2 | dreaded 
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dreaded doctrine is maintained too plainly to be 
evaded.” That the ſcripture ſpeaks of election, 


is certain. But that it does ſo in your ſenſe of it, 
viz. that ſome are unconditionally elected to ſal- 


vation, and others unconditionally reprobated to 
damnation, I cannot allow. And I hope to 
make it appear, that the ninth of the Romans is 


not to your purpoſe. We will begin with the 


account of Jacob and Eſau. ver. 11. For the 
children being yet unborn, neither have done any good 


or evil; that the purpoſe of God according to election 


might ſtand, not of works, but of him that calleth. | 
By the children, we are firſt to underſtand Jacob. 
and Eſau, But it is evident, they are not to be 


cConſidered apart from their poſterity. For when 
Rebekah was bearing them, the Lord ſaid to her, 


 *® Tavo nations are in thy womb, and two manner of 


people fhall be ſeparated from thy bowels, Hence 


what was done in chuſing and refuſing was done 


to theſe two nations. Accordingly the Jews in- 


herited the promiſes made to Jacob, and the 


 Edomites thoſe made to Eſau. In the original 
| ſenſe then of theſe words, Jacob and all the Jews 


were choſen, and Eſau and all the Edomites were 
reprobated. But 0 5 
The principal things to be determined are, 
what the one was choſen to, and the other reprc- 
bated from, and the reaſon of both. And that 


the election of Jacob and the Jews (as a favour. 


not vouchſafed to Eſau and the Edomites) was on- 


ly to ſome peculiar external privileges, is clear 


from the uſe of the word, in that caſe, All his 
poſterity were ſtiled the ele& or choſen. of God. 


Yet it would ſurpaſs the higheſt degree of credu- 


lity to believe they were all ſaved; being in the 
general, as wicked as the Gentiles, But if their 


election had been to ſalvation, and the non-elec- 


tion of the Gentiles to damnation ; the deſtruction 
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of ſome of the Jews, and the ſalvation of ſome 
of the Gentiles, would be palpable contradictions 
to it. And that ſome of both ſorts were ſaved 
and loſt, no man in his ſober ſenſes, J ſuppoſe, 
will deny. Therefore election, as it reſpected the 
Jews, had no reference to particular perſons a- 
mong them, but to that whole people; nor to 
ſalvation, but only to external things. Neither 
did rejection, in the caſe of the Edomites, con- 
cern their ſpiritual and eternal ſtate, but only pre- 
ſent temporal condition. The Jews were choſen 
to be God's viſible church, to inherit the land 


of Canaan, and to be the progenitors of Chriſt. 


The Edomites were rejected from theſe things, 
and favoured with but a leſs fruitful land, the 
mountains of Seir. Hence it neceſſarily follows, 
that theſe terms conveyed no ideas of things, 
ſecuring the ſalvation of the one, and the dam- 
nation of the other. And that both had an equal 
right to the ſaving benefits of Chriſt, he being 
as well the light of the Gentiles, as the glory of 


-. "the people of Iſrael. | 


And one very probable reaſon of this choice and 
rejection was, that it might be known of whom, 
and at what time, the Meſſiah would come. This 
is much countenanced by the accompliſhment of 
that particular: for when that temporary reaſon 
of their being divided and differently dealt with, 
ceaſed ; they become one and were admitted to 
equal privileges. That his coming might be con- 
ſpicuous, the Lord foretold of what tribe and 
family he ſhould be. Therefore in his deſcent 
from Iſaac, it was neceſſary that the thread ſhould 
be continued from the father to the fon, or ſuc- 
ceſſor, in one branch of the family. Accordingly 
of his twin-ſons, Jacob was choſen to be of that 
line ; as before, for the ſame reaſon, Iſaac had 
been preferred to Iſhmael. A fimilar circumſtance 
contributing to, and illuſtrative of this ſubje& 
was, that the tribe of Judah, of whom Chriſt came, 
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was ſo prohibited marrying with the other tribes 


as not to interrupt the ſucceſſion and darken the 
evidence of his coming. The things then to which 


the Jews were choſen, preferable to the Edomites, 
being only the externals of the Moſaic diſpenſati- 
on, and the rejection of the Edomites conſiſting | 


in the want of them; and both being to caſt light 
apon the coming of Chriſt ; nothing concerning 
perſonal election to eternal life, nor perſonal re- 


jection to eternal death, can be inferred from 


Nor is it, I judge, leſs than certain, that the 
Apoltle's reaſon for introducing the inſtance of 
jacob and Eſau was to convince the Jews, (who 


_ depended much on being the ſeed of Abraham 
and Iſaac) that ſpringing from thoſe perſons con- 
veyed no unalienable right to the favour of God, 
and ſo could be no ſecurity againſt being rejected 
of im; inaſmuch as Iſhmael the ſon of Abraham, 
and Eſau the ſon of Iſaac, had been prohibited the 


privileges of the Jews. Which rejection of a part 
of Abrahim's ſeed, in that reſpe&, was a type 


of the rejection of the unbelieving Jews, from the 


benefits of the goſpel. But though that typified 
this; yet the rejection of Iſhmael and Eſau and 


their offspring, were not inſtances of perſonal re- 
jection from ſalvation ; but only from non-eſfenti- 
al things. However, though the caſes were not 
equal either in the cauſe or conſequence, (the one 


being but from temporal, and the other from 
eternal things) he applies it to prove, that it was 
no new thing for ſome of Abraham's offspring 


to be deprived of that which they (the then Jews) 


ſuppoſed to be conſequent on belonging to him. 


This ſerved to ſhew them, that pedigrees and ex- 


ternal privileges, were not ſufficient; that God 
in the diſtribution of his bleſſings would not be 
conkned to them. Therefore, if they had no bet- 
ter ground to build their hopes upon, than iſſuing + 
from Abraham and Ifaac, the inſtances of Iſhmael. 
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and Eſau were againſt them: conſequently, if they 


did not renounce their old pretenſions, believe in 


Chriſt, and embrace the benefits of the goſpel, 
they would be cut off, and the believing Gentiles | 


accepted in their place. And affinity to Abraham 


being the hinge on which their hopes turned; no- 
thing could be better calculated to convince them 
of its inſufficiency, than producing inſtances where- 


in children of the ſame parents had been rejected. 
Ver. 12. It aba, ſaid unto her, the elder fhall 


erde the younger. Eſau was the elder; yet in 
perſon he never ſerved Jacob. This then is to 


be underſtood of their progeny. Accordingly the 
Edomites were often ſubdued by the Iſraelites. 
Ver. 13. As it is written, Faceb have 1 loved, 


but Eſau have I bated. This being cited from 


Malachi, (Cap. 1. 2, 3.) has a more than proba- 
ble appearance of being ſpoken of their poſterity. 


Vea, the circumſtances there recorded, render it 


impoſſible to be underitood without them. I hawe 


| lowed you, ſaith the Lord : yet ye ſay, wherein hoſt 


thou loved us? Was not Ejau- Jacob's brother? 


faith the Lord : yet I loved Jacob, and hated Eſau, 


and laid his mountains and his heritage waſte for 
the dragens of the wilderne/s. Eſau's mountains 
and heritage were not Jaid waſte in his days, nor 
till near 1300 years after. With what propriety 


then can this be referred to his time and perſon ? 
Its reference, in that regard, is without reality. 


Or if it be granted (for argument's ſake) that 
love and hatred are predicated of the perſons of 
Jacob and Eſau, it can be but comparively, the 
one ſignifying a greater, and the other a leſs de- 


gree of love, That hated ſometimes ſo ſignifies, 


is certain. Vany man, ſaith Chriit, hate not his 


father and mother, &c. he cannot be my diſciple. 
But theſe are to be loved; only leſs than the Lord. 
The Lord's love to Jacob then appeared in promo- 
ting him to the firft born's bleſſing; and to Eſau 


in a leſs portion, Neither of which had any re- 
| | | EE, ference 
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ference to their eternal, but terminated in their 
temporal eſtate. rr i et | 
But its being reported of their remote poſterity, 
is palpable. Nebuchadnezzar deſtroyed Jeruſa- 
lem and carried the Jews captive, and a few years 
after laid waſte the heritage of .Eſau. Yet the 


Jews returned and their cities were built, but 


Eſau's never were. And as one reaſon of the 


Jews being favoured above the Edomites was for 
their father's ſake and to bring the prophecy of 


Chriſt's coming to a good iſſue; ſo another was 
the perſonal Akednen 

and their future deſtruction, are recorded in ſeveral 
places, particularly from the 10th to the 17th verſe 

of Obadiah ; a ſpecimen of which is this: For thy 


of the Edomites. This, 


wiolence againſt thy brother Jacob ſhame ſhall cover 
thee, and thou ſhalt be cut off, But what has this 
to do with the perſonal election of ſacob to eter- 

nal life, or the rejection of Eſau to eternal death? 
Nothing at all; and, therefore, is no proof of 
predeſtination. All that mighty fabric then 


Which ſome have built upon this foundation, 1s 


a mere caſtle in the air. PRESS | 

And to ſhew the conſiſtency of favouring Jacob 
above Eſau, in a temporal ſenſe, with the attri- 
butes of God, and juſtify his ways to men, he 
ſtarts an objection. ver. 14. What ſhall abe Jay 
then, Ii there unrighteouſneſs with God? God 


forbid. Was it wrong to prefer Jacob to, and 
exclude Eſau from, the bleſſing of the firſt-born ? 
In no wiſe ; the Lord had a right to give thoſe 
temporal bleſſings to whomſoever he would. As 


but one of them could ſucceed Iſaac in the ſucceſ- 


ſion which was to extend from one generation to 
- another till the coming of Chriſt; therefore in 
chuſing Jacob, Eſau was of neceſſity excluded. 


But this was no real injury to him; for he had 
a ſufficient portion: Behold, (ſaid Iſaac) rhy 
«welling ſhall be the * fatneſs of the earth, and the 
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deau of heaven, And foraſmuch as the whole ter- 
minated in external things, the difference was 
but of a temporary nature, and ſo had no reſpect 
to, nor baleful influence on, their eternal con- 
cerns. Surely then it was not unjuſt in God to 
proceed after this manner. „„ | 
And becauſe the Apoſtle had to do with men 
who built much upon their merit; he reminded 
them that God choſe lacob and rejected Eſau be- 
fore they were born, neither hawing done any good 
or eil. This was to convince them, that exter- 
nal privileges and performances in the Jews caſe, 
and the want of them in the Gentile's, were mat- 
ters of no moment. That the goſpel being a new 
diſpenſation, and intended as a centre of union 
betwixt Jews and Gentiles, paid no regard to old 
diſtinctions, had no more to do with merit in the 
| Jew and demerit in the Gentile, than was in the 
caſe of Jacob and Eſau before they were born, 
It offered new terms, compatible with, and 
__ equally acceptable to both. This was admirably 
adapted to deſtroy their prejudices; who by ad- 
hering to the law, ſuppoſed it impoſſible for them 
to be rejected, and by rejecting the goſpel, ima- 
gined it equally impoſſible for the Gentiles to be 
accepted. This ſh: wed the fallacy of both. 
_ He then proceeds to ſhew, in another inſtance, 
that God in diſpenſing his bleflings, had taken 
a method contrary to their miſconceptions. 
ver. 15. J wwill bade mercy on auhom I navill have 
mercy, &c. After the people had ſinned in the 
matter of the golden calf, the Lord ſaid to Moſes 
(Exod. xxxii. 10.) Let me alone—that I may con- 
ume them, Upon this Moſes reminded him of 
his promiſe (ver. 12) to Abraham, Iſaac, and 
Jacob; intimating that he could not puniſh them 
- conſiſtent with that; and, therefore, muſt forgive 
them. He added, Yer now if thou wilt forgive 
their fin: and if not, blot me I pray thee out of thy 
boot. And the Lord ſaid, Wheoſoewver hath ſinned _ 
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again me, him will I blot out of my book. The 
iſſue of this petition was, that ſome of them were 
not immediately puniſhed. But though he did 
not puniſh them then; yet he did not ſo remit 
as not to remember their ſin: for he ſaid, (ver. 34. 
In the day when I vit, I will viſit their ſin (of the 
calf) upon them. Being gracious and merciful 
then, refers to thoſe worſhippers of the calf who 
were reſpited from puniſhment, in oppoſition to 
the 3000 that were ſlain at his command. ver. 27, 
Theſe, it is probable, were the moſt faulty, being 
the promoters and defenders of that evil affair, 
And the reaſon of his making a difference was, 
that ſome were more guilty than others, Now 
the unbelieving Jews, in the Apoſtle's time, being 
firmly attached to their old diſpenſation in oppo- 
fſition to that which the Lord had ſet up, and 
placing much dependence on being the offspring 
of Abraham, reaſoned at the ſame rate; that on 
account of their parentage and privileges, God 
could not juſtly remove his mercies from them, and 
give them to the Gentiles, So the caſes being 
nearly the ſame, he cited God's anſwer to Moles, 
T will have mercy on whom I will hade mercy. This 
was to cure thein of that conceir, to ſhew that 
though their offending forefathers had the promi- 
ſes made to Abraham, Iſaac, and Jacob pleaded 
in their behalf, yet the Lord would not indifcri- 
minately forgive them, but puniſked ſome, and 
only reſpited the reſt: therefore no good could 
accrue to them from that quarter. Which neceſ- 
ſarily iſſued in this concluſion : that if they did 
not ſubmit to the terms impoſed by the goſpel, the 
Lord would as ſurely puniſh them as he had done 
| ſome of their rebellious predeceſſors, and ſhew 
mercy only to ſuch as ſubmitted to his method of 
ſaving mankind; whether they were Jews or Gen- 
tiles. Rom ix. 24. And as fin was the cauſe of 
puniſhment in the firſt caſe ; and the reaſon for 
reminding the Jews of it being to convince * 
e chat 
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| that reje&ting the goſpel was the ready way to 


provoke the Lord to abandon them; fo that, and 
not any decree independent of their conduct, was 


the whole cauſe of their threatened rejection. 


Ver. 16. So then 1 is not of him that willeth, ner of 


Dim that runneth, but of God that ſheweth mercy. 


This is deduced from the preceding things. As 
if he had ſaid, ſalvation cannot be according to 
the will and way of man, when that will and way 
are contrary to the Lord's. And here the Apo- 
ftle alludes to the conduct of Abraham, Iſaac, 
: Eſau, and Moſes. Abraham willed that Iſhmael, 
and Iſaac that Eſau ſhould have the firſt-born” ; 
blefling. And Efau alſo ran to get the veniſon, 
and thereby to obtain it. And Moſes willed all 
the offending Jews to be forgiven. All which being 
contrary to the will of God, he preferred Iſaac 
and Jacob before Iſhmael and Eſau to thoſe tem- 
poral privileges; and, contrary to the will of 
Moles, puniſhed ſome of the worſhippers of the 
calf. Thus, with admirable underſtanding he 
inſinuated to the Jews, that if neither Abraham, 
Iſaac, nor Moſes, had things according to their 
will, but were preſcribed to by the Lord, it was 
highly i improper for them to oppoſe the will of 
God inconteſtibly evidenced to them by the goſ- 
pel, and that if they did not ſubmit to be ſaved 
by faith, but contrary thereto, would ſtill adhere 
to the aboliſhed ceremonies, they would certainly 
be diſappointed of their hope, and per iſh everlaſt- 
ingly. | 
| The w:ll of man then, inthe buſineſs of religi- 
on, is only oppoſed when contrary to the wall, 
and his running when out of the way, of the 
Lord. The Jews willed ſalvation to be by the 
law, and ran in that way to find it. The will of 
\ God was, that it ſhould be by faith, and that 
they ſhould ſo ſeek it. The import then of the 
Apoſtle's diſcourſe, is evidently this: having pro- 
ved't in the preceding verſes, that God in his diſ- 
SO 
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penſations had not conſulted, but rather croſſed 


the will of miitaken men; he argues from that 


to the oppoiition made by the Jews to the goſpel ; 


that if ſo great and good men as Abraham, Iſaac, 


and Moſes were miſtaken, and obliged to renounce 
their own choice, and ſubmit to his meaſures ; 


they who called Abraham their father, and boaſt- 
ed of being bred under Moſes, ated unbecoming 


their pedigree and tutorage, in refuſing ſubjection 


to the revealed will of him their pious anceſtors ſo 


much revered, So the bleſſing is not of him that 


wills contrary to God's will, and runs in ways 


prohibited by him. But of God that ſheweth mer- 


- According to his own will, and in his own 
way. To all unto whom the goſpel is preached, 
who acknowledge Chriſt to be the ſaviour, de- 
pend on his merit, and contend for his ſpirit: 
for, whoſoever believeth on him ſhall not be aſhamed. 


And to all others who a& according to the _— 


of their diſpenſation, and the grace of God confer- 
red upon them: for in every nation he that feareth 
him, and worketh righteouſneſs, is accepted of him, 
Acts x. 35. i . 
Now the Apoſtle having exhibited to the Jews 
God's method of ſhewing mercy, which their 
way of ſecking directly oppoſed, and which ren- 
dered a reception of it impoſſible. To convince 


them more fully of their unpromiſing condition, 
he repreſented to them the way of his jultice, by 


recounting his conduct toward Pharaoh, ver. 17. 
18. Even for this ſame purpo/e have JI raiſed thee 


up that I might ſhew my pow.: in thee, and that my 
name might be declared throughout all the earth, 


Therefore hath he mercy on whom he ævill have mercy, 


and auhom he will he hardeneth. Raiſed thee up, 
or, as the margin is, made thee ro ſtand; that is, 


kept thee alive when thou mighteſt have been 
juſtly deſtroyed for thy fins. Now, made thee to 
fland, being the true import of the original; it is 


evident that what the Lord did in that reſpect, 


began 
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began only at the commencing of thoſe plagues, 
(or, as ſome ſuppoſe, after the ſixth). Therefore 
it implies no decree that Pharaoh ſhould fin, 
nor that he ſhould be a king; theſe being prior 
to that. The ſignification then is, that Pharaoh 
being a wicked man, a cruel king, and unwil- 
ling to loſe ſo many and ſo profitable ſubjects 
as the Iſraelites; the Lord, to puniſh him for 
his fin, and to make known his greatneſs to 
other nations, preſerved him for a ſeaſon to ef- 
fect his purpoles. kt „ ; 
And St. Paul being ſenſible that many of his 
countrymen were acting as Pharaoh had done, re- 
minded them of that remarkable inſtance of God's 
vindictive diſpleaſure, in the puniſhment of an 
oppoſer of his proceedings, leſt by their perpe- 
tuated provocations of practical wickedneſs and 
palpable oppofitions to the goſpel, they ſhould 
draw the dire effects of his diſpleaſure upon them. 
'That he intended this inſtance of God's juſtice 
to awaken their fears, as he did that of his 
mercy to rectify their miſtaken notions touching 
the objects and manner of receiving it, is mani- 
feſt from the whole deſign. They were ſinners, 
and miſtakenly adhered to the ceremonial law 
(as he himſelf had done) contrary to God's com- 
mand. But he being delivered, and willing that 
they ſhould ſhare in the bleſſings of the goſpel, 
laboured to convince them of their miſtake, to 
beget in them a favourable judgment of the 
goſpel, and to ſhew them from paſt inſtances, 
| how certain their deſtruction was, if they per- 
| ſiſted in their oppoſition. | 
For he hath mercy on whom he will have mercy, 
He hath mercy on ſuch as ſubmit to his will; 
which Pharaoh did not, and which they were 
not doing, 1ni'much as they ſtill maintained the 
law of Moſes, and with extreme hate oppoſed _ 
the goſpel, and perſecuted the preachers of it. 
Rather, as Pharaoh by mw wickedneſs and want 
| | of 
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of repentance, provoked God to give him up to 
hardneſs of heart and exemplary puniſhment, 
ſo it would be done to them, if they did not be- 
lieve and embrace the benefits of a preached goſ- 
ee... 3 
And whom be ewill he hardeneth. Thoſe who 
Oppoſe his proceedings as Pharaoh did, and as 
tne three thouſand, who, after worſhipping the 
calf and being confronted by Moſes, were not 
ſo much aſhamed as to retire into their camps, 
he hardeneth. But hardeneth, in this caſe, is not 
to be underſtood of the efficiency thereof, or of 
making hard. As it fignifics to make finfal, 
or 1mpenitent, God is not the author of it. He 
never infuſeth fin into the heart, nor withhold- 
eth grace from it, while there 1s any place for re- 
pentance. He hardeneth but by way of conſe- 
quence, by withholding grace from the incorri- 
gible, and by puniſhing them for their ſins. 
Yea, hardneſs being natural to men, before it 
can be contracted by them, their native hardneſs 
muſt be removed. And darkneſs and death be- 
ing properties of it; Chriſt. who is the light and 
life of the world, takes it away, From thence, 
and not before, can the heart be hardened by 
fin and 1mpenitency. The Iſraelites hardened 
theirs in the wilderneſs, and Pharaoh by refuſing 
to let the people go, and the Jews by rejecting 
the Saviour when they had all neceſſary evidence 
of him. By theſe things they provoked God to 
give them up to an undeſcerning mind. And 
fome of both ſorts, Jews and Gentiles, believing 
and obeying the goſpel, he had mercy on them; 
and the unbelieving and diſobedient he puniſhed, 
Thus hath he mercy on whom he will, and whom 
he will he hardeneth. | 
Ver. 19. Thou will ſay then to me. avhy doth 
he yet find fault? For who hath reſiſted his auill? 
This intimates the Jews juſtification of themſelves, 
as acting according to the law of their diſpen- 
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ſation, Asif hey had ſaid, we know that God 
gave us this law, and neither we nor our fathers 
have had any other; therefore if we do our duty 
in conforming to it, why doth he find fault? 
wherein do we reſiſt his will? To this St. Paul 
anſwers, ver. 20, 21. Nay but, O man, who art 
thou that replie againſt God, ſhall the thing formed 
Jay unto him that formed it, why haſt thou made one 
thus? Hatb nit the potter poxwer over the clay, of 
the Jame lump to make one weſſel unto honour, and 
another unto diſbonour & Hath not God as much 
power over, and 1:ght to diſpoſe of you, as the 
potter hath of his clay? As the potter hath a 
right to ſubjeRt it to the method of making veſſels, 
io hath the Lord to put his creatures under what 
diſpenſation he pleaſeth. In this, it is proba- 
ble, he alludes to Jer. xvii. But no potter de- 
ſigns to mar his work and waſte his clay; there- 
fore, if the veſſels become diſhonourable, the 
fault is not in the potter, but the clay, Now 
the power which a potter has over clay, is a pre- 
ropative juſtly claimed by the Lord over mankind. 
In perfect conſiſtence with which, he required 
the Jews to believe and obey the goſpel. To this 
they objected, as being already the choſen peo- 
ple of God, and acting in the capacity to which 
they had been called by the moſaic diſpenſation. 
But St, Paul, by comparing their condition to 
potter's clay, intimated to them, that though 
they were born under tte law of their fathers ; 
yet becauſe the Lord had put an end to that na- 
dowy diſpenſation by ſending his ſon the ſub- 
ſtance of it; if they refuſed ſubjection to his 
requirement, they reſiſted his will, and diſclaim- 
ed his having as much power over them as a 
potter has over his clay : therefore, if by com- 
manding them to believe in Chriſt, their diſobe- 
dience turned them to veſſels of diſhonour; them- 
ſclves, not God, were the authors of that evil. 
And this, it is evident, was one of his prin- 
e cipal 


————_— —— 
——UU— — — A 


2823 * 
- — 
— > 
ant. 0. 


* = 2 — —4 nd — 1 — — * mn 
— \ — 3 > Lang — - 1 — 4 K * 
war mus, on. Av — om.” vp * <6 5455 82 gy. > 
_ — 2 — — — 1a — 3 ws . 1 * ES 
as ms * — — * - wh — 9 2 =z 


cipal points. He wanted to convince them that 


the reaſons of their diſpenſation were no more; 


that the Lord having ſerved himſelf of them in 
bringing his ſon into the world, the form of their 
religion and policy muſt give place to a new diſ- 


penfation, which in its views embraced all man- 
kind, Jews and Gentiles being equal objects of 


it. Comparivg them then to clay, in reſpe& of 
God's right to change the form of their worſhip, 
Kc. was highly proper; and ſubjecting them to 


the conſequence of that change (according to 


their acquieſcence with it) in becoming veſſels of 
honour or diſhonour, was well calculated to 


convince them of the folly of refiſting his will 


| (in that regard;) but has no ſort of reference to 


unconditional reprobation. | 


22. What if God, willing to ſhew his wwrath, 
and to make his power known, endured with much 
long-Juffering the weſſels of wrath fitted for deſtruc- 
tien? 23. And that he might make known the rich- 
es of his glory on the veſſels of mercy, which he had 


after prepared unto glory. 24. Even us, whom he 


hath called, not of the Jeaus only, but alſo of the 
Gentiles, What if God was willing to make his 
wrath and power more conſpicuous in the puniſh- 
ment of Pharaoh. This refers to ver. 17, 18. 


and exhibits the reaſon why he cauſed him to 
ſtand, after he was fit for deſtruction. When his 


puniſhment was become inevitable, to enhance 
it in its circumſtances iSr the conviction of others, 


he bore with his rebellions till a proper ſeaſon for 
executing his wrath in the moſt public manner, 
offered. This accounts for the divine conduct in 
that caſe. Which being the effect of long ſuf- 


fering in him, was a reſpite to Pharach, and, 


therefore, no act of injuſtice, And, if agreea- 


ble to this procedure, he did not immediately 


puniſh the Jews, but permitted them to ſurvive 


their fin, and reſerved them to a future day of 


retribution, to make his wrath and power more 


manifeſt 


r 


N 


manifeſt to others; it was no injury, and fo 
ſo no cauſe of complaint. Having filled up the 


meaſure of their fin by crucifying Chriſt, reject- 


ing the goſpel, and perſecuting the preachers of 
it, he reſolved to puniſh them in the molt re- 

markable manner; which, about forty years 
after, was effected by Titus at the head of the 
Roman army; who tools their city, burnt their 
temple, flew the greateſt part of them, and car- 
ried the reſt into captivity. And that this, (as 
well as the puniſhment of Pharaoh) was the ef- 


Y fect of their own unneceſſitated folly, the whole 


| hiſtory of the then Jews manifeſts, and is fully 
confirmed by their not ſeeking ſalvation by faith, 
and of being broken off for unbelief *. _ 
Another teafon for, and end to be anſwered 
by, the long-ſuffering of God, was the preſerva- 
tion and proſperity of the wve/els of mercy. Theſe 
were ſuch as he had afore prepared for glory : even 
u, (faith St Paul) aum he hath called, not of the 
Fewws only, but alſo of the Gentiles, The veſſels of 
mercy were the believers in Chriſt. Their pre- 
paration for glory was the fruit of their faith, 
what God had wrought in them on their believ- 
Ing. And yet by the continuance of the Jews 
in Jeruſalem and Judea, the goipel had freer 
courſe, and the chriſtians greater opportunities 
of ſpititual improvement, than if Jeruſalem had 
been deſtroyed, and the land thrown into con- 
_ fuſion by the deſtruction of the Jews on their 
_ firſt rejection of the goſpel. Therefore, as the 
| Iſraelites ſaw the wonders of the Lord in Egypt 
and the red ſea, by the ſtanding of Pharaoh ; the 
_ veſſels of mercy, by the long-ſuffering of God. 
ſaw more of the riches of his glory; ; of his gloriors 
wiſdom, love, and power, in the increaſe of grace, 
and the progreſs of the goſpel. But as the punyh- 
ment of Pharaoh and the Jews, was not the ef- 


* Rom, Chap. Xt. 20. | 
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fect of being reprobated from eternity, but of 
their perſona! offences, in oppoſition to the will, 
word, and ſpirit of God; ſo neither was the rich- 
es of his glory in the veſſels of mercy, a fruit of 
being elected from eternity, but only his conti- 
nued goodneſs to thoſe who believed and obeyed 
me polpelc- ED 5 5-88 
No the Apoſtle having proved by the inſtances 
of Eſau, and of the worſhippers of the calf, that 
being of the ſtock of Abraham was not ſufficient 
to ſalvation, that ſome of his ſeed had been ex- 
_ cluded from their privileges, and others cut off 
for their fins; and having reminded them of the 
fate of Pharaoh, and ſhewn from the potter's 
power over the clay, that he had a right to 
change their way of worſhip, and admit the Gen- 
tiles to a participation of it, and would exclude 
none but ſuch as would not comply with his pro- 
poſals, and that they who did not ſubmit, ſhould. 
be dealt with as diſhonourable veſſels, To con- 
firm his aſſertions, he quotes the following ſcrip- 
tures: Ver. 2g. 4. be . alſo in Heſea, I will 
call them my people, which avere not my people; and 
her beloved, which was not beloved. 26. And it 
ſhall come to paſs, that in the place where it was 
ſaid unto them, ye are not my people; there ſhall they 
be called the children of the living God. 27. Iſaiah 
alſo cried concerning 1jrael, though the number of 
the children of Ifrael be as the ſand of the ſea, a 
remnant ſhall be Javed. 28. For he will finiſh the 
 avork and cut it ſhort in righteouſneſs : becauſe a ſhort 
avork will the Lord make upon the earth. 29. And 
os J/aiah ſaid before, except the Lord of ſabaoth bad 
left us a ſeed, we had been as Sodom, and been 
made like unto Gomorrah, In citing theſe, he ſeems 
to intend a confirmation of what he had taught 
concerning the converſion of the Gentiles, and 
to point out, by alluding to former deſtructions of 
the Jews, what their future fate would be. 5 
WE | | tne 


E 

the reaſon of both he gives in the ſubſequent 

-veriess © + e 
| Ver. 30. What ſhall abe ſay then? That the 
Gentiles, which followed nit after righteouſneſs, 
Have attained to righteouſneſs, even the righteon/ne/s 
awhich is by faith: 31. But Tjrael, which followed 
after the law of righteouſneſs, hath not attained to 
the law of righteouſneſs. 32. Wherefore ® Becauſe 
they Jought it not by faith, but, as it it were, by 
the aworks of the law. For they ſtumbled at that 
flumbling flone! 33. As it is written, Bebold, 
I lay in Sion a ſtumbling ſtone and rock of offence - 
and whoſoever belieweth on him ſhall not be aſhamed. 
What ſhall we ſay? what concluſion ſhall we draw 


from the preceding obſervations? Why, firſt, 


That the Gentiles who before followed not after 
_ righteouſneſs by the law, have now obtained it 

by faith. And, ſecondly, That Iſrael who fol- 
| lowed after the law of righteouſneſs, hath not ob- 


teained righteouſneſs. And wherefore is it thus? 


Becauſe the Gentiles believed Chriſt to be the 


ſaviour of the world, ſubmitted to his method 


of ſalvation, and obtained the benefits of it. 


But the Jews who truſted to the works of the 


law, and ſought it not by faith, by which alone, 
according to the new diſpenſation, it could be 


obtained, came ſhort of it: For they flumbled at 


that flumbling lone. Having heard Chriſt's doc- 
trine and ſeen his miracles, they had enough to 


convince them of his divine miſſion ; but becauſe 


he ſuited not their worldly intereſts, they took 
offence at him. They ſuppoſed he would have 
come as a mighty prince to free them from the 
Roman yoke, and ſubdue all nations to them: for 
what the prophets had foretold of his ſpiritual 
kingdom, they (through their carnal conceptions) 


interpreted of a temporal one; ſo becauſe he did 


not gratify them in theſe things, he became to 


them a flumbling ſtone and a rock of offence. 
Foraſmuch then as the Apoſtle reſolves the ſenſe 
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of the: preceding parts of the chaginey. 4 into this 
concluſion z if he may be allowed his own inter- 
preter, and to act a confiſtent part, it is evident 
he did not intend to teach the doctrine of predeiti- 
nation; his only aim was to ſhew the Jews their 
error in building upon a wrong foundation, as nei- 
ther iſſuing from Abraham, nor obſerving the legal 
ceremonies would ſuffice; and, that God required | 
them to belicve the goſpel, and their non- compli— 
ance with that command would ſeparat2 betwixt 
him and them. And as he aſſigns no reaſon why 
the Gentiles were ſaved and the Jews were loſt, 
but that the one believed the goſpel and the other 
did not; bis concluſion may ſerve as a key to his 
whole diſcourſe. Therefore, it is inconteſtibly e- 
vident, that unconditional election and reprobati- 
on, are no more taught in this chapter, than in 
the firſt of Geneſis, | 
| You then propoſe to determine this matter by 
experience; and aſk, page 64. How we can 
account for the converſion of a ſoul to God un- 
leſs we admit of an election of grace?” And add, 
the work muſt begin ſomewhere, Either the 
ſinner firſt ſeeks the Lord, or the Lord firſt ſeeks 
the finner. The former is impoſſible, if by na- 
ture we are dead in treſpaſſes and fins.” If by an 
election of grace, you. mean God's love to and 
ſpirit helping men, none ſhould offer to account 
for the converſion of a ſoul to God without them. 

But why ſhould he not love and help all men as 
well as ſome, all being alike circumſtanced? Your 
ſaying © that the hroad road, which is thronged 
with the greateſt multiudes, leads to deſtruction,“ 
does not prove the contrary, For are there none 
in that road whom he would not have in it? If 
your doctrine be true, that there muſt be an elec- 
tion, unleſs all are called ;”” and the proof of all 
not being called, is the greateſt multitudes 
thronging the broad road;“ then they may ſay, 


Lord we are Dany. but not more than thou 
wouldſt 


3 


wouldſt have us. Our ſinful nature, which be— 
came ſo by thy ſufferance, not our fault, ſet our 
feet in this path; and we never received grace 
to forſake it. Wilt thou blame us for being 
obedient to the law of our nature? If thou hadit 
given us grace, we might have done better; or 
if we had not, then ſhould we have been blame- 
able. But we have been helpleſs hitherto; and 
if left ſo all our future days; though we cannot 
compel thee to ſhew us any good, we will re- 
proach thee for ſubjecting us to the conſequence 
of another's ſin, and for ſupporting us in that ſtate 
to fin againſt thee. If thou hadſt no pleaſure in our 
_ Proſperity, why didſt thou not flay us in embryo, 
that we might have neither time nor ſtrength to 
offend thee? And if thou ſendeſt us to hell for 
ſo doing ; though we may not be able to quench 


the flame, yet we will rejoice in our ſufferings 


as being unjuſt, becauſe unavoidable, and make 
hell ring with the ſounds of thy acts of injuſtice 
and cruelty, All this is right on your ſuppoſiti- 
on of all not being called. 
But to return. The former (you ſay) is 


impoſſible, if by nature we are dead in treſ- 


paſſes and fins.” Treſpaſſes and fins do not 
belong to nature. Rather, they are the fruits 
of it. And death is the fruit of them. And 


if you allude to Ephe. 11. 1. you miſs its meaning: 


for 1t does not deſcribe what they were by na- 
ture (the third verſe does that) but what they 
were in conſequence of their practice, (ſpecified 
verſe the ſecond) And though nature 1s corrupt, 
yet are you ſure that grace does not obtain in 
early life, to prevent “ treſpaſſes and ſins” in 
practice? You are a minifter of the church of 
England, and ſo ſhould have no objection to the 
doctrine which teaches that every baptiſed child 
receives the Holy Spirit, by which it may re- 
nounce the Devil and all his works, &c.“ 


You add, © You acknowledge that he began 
. with 


— — 
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with you.” Began! When? Do yeu mean 
at the time from which he dated his converſion? 
which, perhaps, was at the age of thirty years. 
Are you ſure the Lord never called him before? 
If not, why is it called the beginning? * And 
it muſt be the caſe univerſally with all that are 
called, if the whole race of mankind are 
by nature enemies to God. Then farther, there 
muſt be an election, unleſs all are called.“ That 
grace ſucceeds nature in all that are called, is not 
denied; becauſe nature is prior to grace, But 
if election depead on all not being called, its 
foundation is very infirm. Do you ſuppoſe, that 
children dying before actual fin, are damned ? 
If you do, you contradict Chriſt, who ſays of 
ſuch is the kingdom of heaven; and, I preſume, 
he made no difference, all being born in the 
{ame condition. And, if he enlighten every man 
that cometh into the wworld; then all are ſo called. 
And he aftirms that many (which often ſignifies | 
all) are called, though but few are choſen. The 
reaſon of which was (as the context declares,) 
that ſome did not obey the call. Nor does the 
Scripture aſſipn any reaſon of man's deſtruction, 
but his diſobedience ; which ſuppoſes a power to 
obey, or it is no diſobedience, and ſo no cauſe 
of condemnation. _ | ES | - 
Page 66. Were not you and I in this road? 
Were we better than thoſe who continue in it 
ſtill? What has made us differ from our former 
ſelves? Grace. What has made us differ from 
thoſe who are now as we once were? Grace. 
Then this grace, by the very terms, muſt be 
diltinguiſhing grace, that is, in other words e- 
lecting grace.“ If you think grace differences 
one part of a perſon's life from the other, and one 
perſon from another; then you deny 1t to the 
ſinful part of his life, and to the whole life of as 
many as die in fin. Which, if true, an elect per- 
fon, ſo called, living forty years in fin, never 


had 


* 

had grace till that time, and ſo could neither 
avoid fin, nor be blamed for it. And all who 
die in fin, could never ceaſe from it, and ſo are 
damned for doing what they muſt do. Surely 
the tender mercies of God to them are cruelty ! But 


ſeeing that many can only date their converſion. 


from what was done late in life, who yet know 
they had bcen often ſtriven with before; and that 
I believe all can remember they have been called; 
therefore it 1s not grace, but the uſe of it, which 
makes a perſon diff-r from his former ſelf, and 
from others.” And were it not fo, convinced 
perſons would have no cauſe to reflect upon them- 
ſeives for paſt fins, not having had grace to abſtain 
from them; which yet they always do, Nor 
would the damned heve cauſe to repent of what they 
had done, becauſe they could not but do it. 89 
that by thus arguing, you excuſe ſinners, and throw 
the blame on the Lord, who will not give them 
grace to do better A ſtrange fort of doctrine this! 
And to ſuppoſe that God ſhould make this e- 

lection or choice, only at the time of our calling, 
is not only unſcriptural, but contrary to the dic- 
tates of reaſon, and the ideas we have of the di- 
vine perfections, particularly thoſe of omniſcience 
and unmutability.” What is the ground of your 
confidence, that before the world began, God 
choſe ſome to ſalvation, and left all the reſt to fin 
and be damned? You ſay “ it is unſcriptural.“ 
Where is it written, that he decreed to ſave only 
a certain number, without any reſpect to their 
conduct ? Yea, could he ſo decree without deter- 
mining to make them comport with it, by a ne— 
ceſſity of correſpondent actions? Either then he 
compels them to ſubſerve his decrees, or there is 
no decree before and independent of their doings. 
Decreeing, but not compelling, leaves the matter 
_ uncertain ; and decreeing and compelling, makes 
them unaccountable for their conduct. So take it 
Which way you will, it either reſolves all the ac- 
| tions 


„ 5 


tions of the elect into God, or 1s a decree without 

a certain conſequence. 5 „„ 
But what need was there for the Lord to ſhackle 
himſelf, and bind his creatures with decrees, be- 

fore the world began? Was it not ſufficient to 
give Chriſt to be a propitiation for the ſins of the 
whole world, to enlighten, enliven, raiſe up at 


the laſt day, judge, and determine every man's 


final ſtate, according to the uſe or abuſe of his 
| bleflings? And if there be any meaning which 
can be depended on in the ſcripture, this was the 
only decree that then paſſed, relative to man's e- 
' ternal ſtate. And this, I judge, is confirmed by + 


ſalvation and damnation being according to faith 


and unbelief; which are perſonal als. Faith, in- 
_ cluding the obedience which belongs to it, is that 


by which men are conditionally faved ; and unbe— 
lief, and the diſobedience conſequent upon it, 


conditionally deſtroys. Hence it is ſaid, “ He 
that beliveth, ſhall be Javed; but he that believeth 
not, ſhall be damn'd He that believeth according 
to the clearneſs of the object of faith, ſhall be 


ſaved ; and he that diſbelieves the truth revealed, 
will be deſtroyed. Now, to enervate the ſtrength, 


or explain away the ſenſe of this part of ſcripture, 
is dangerous in the higheſt degree. And yet that 
decree which does not ſuſpend falvation on the one, 


and damnation on the other, docs that: it robs 


them of all their meaning, and makes them but 


empty names. Ihis admitted, with what pro- 
priety can it be ſaid, Thy Faith hath ſaved thee ; 
and becauſe of unbelief they could not enter in? For- 


aſmuch then as faith and its fruits, and unbelief 


and its fruits, are criterions of mens conditions; 


and that for the one they are treated as the 


friends, and for the other as the foes of God; 
and their future ſtate being determined by them; 
how is it unſcriptural to believe he makes that 
choice only at the time of our calling? And 


Mark xvi. 16. 
If 
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If not unſcriptural, then not“ conttary to the d 
tates of reaſon and the ideas we have of the per- 
fections of the Deity.” The dictates of reaſon ra- 
ther teach, that if the Lord has appointed ſome men 
to heaven, and others to hell, without any reſpect 
to their works; and yet tells them, if they believe 
and obey, they ſhall be ſaved; and if they diſbelieve 
and diſobey, they ſhall be damned ; and will reward 
them according to what they do, though it is im- 

poſſible for them but to do as they do: I ſay, rea- 


ſon rather teaches that this procedure is wrong, 


one part of it being decreed, and the other con- 
ditional]; and, therefore, implies a contradiction. 
Nor is it poffible to reconcile it with the Scripture, 
which aſſigns no reaſon, as the primary cauſe, of 
any man's damnation but his own fin. It is compa- 
tible only with the calviniſtic notion of God's ſecret 
will contradicting his revealed: and that greatly in- 
creaſes the evil. Whoever then would not make the 
Lord contradict himſelf, muſt conclude that no de- 
cree of unconditional election to ſalvation, nor of 
reprobation to damnation, was before the world 
began. | | | 
And as touching the © omniſcience” of God; 


it affords, I believe, no friendly aid to election. 


As it regards the exiſtence of men, it muſt precede 
all decrees reſpecting their future condition, For if 
he did not firſt know them, he could not decree con- 
cerning them. And 1t prior to their perſons, why 
not their performances? The one was as poflible 
as the other. For though the agent muſt be befoie 
the action, yet the agent could not be known to con- 
tinue in being without action. So there is no need, 
as ſome Calviniſts do, to make God's decree the 
ground of his knowledge of their conduct. And that 
his underſtanding is infinite, is evident from the ac- 
compliſhment of facts foretold. That mind then 
(to allow that ground for argument's ſake; though 
it is worſe than a ſhame to impute half of what is 
done unto him) which could plan all the particulars ot 
the world, znd retain diſtinct ideas of them, could as 
x N D __ eaſily 
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eaſily diſcern things unordained, For that which 


is of conſideration in this caſe is, not how he knows, 


but knowing itſelf; it being alike eaſy to know 
things exiſting, whether decreed or caſual. | 
And that he prevented all voluntary ations in 
men by decreeing their conduct and its conſequence, | 
15 very improbable; as it would joſtly charge him 
with being the author of all the evils in the world; 
which is an abſurdity, not to ſay. blaſphemy, ſuffici- 
ent for renouncing it with the utmoſt abhorrence. 
And foraſmuch as decreeing all that comes to paſs 


would not conſiſt with God's holineſs, nor puniſhing 


for forced offences with his juſtice, nor blaming men 
for ſo offending with fincerity, nor leave any place 
tor the exerciſe of mercy, goodneſs, &. it is more 
than probable, it is certain that the objects of omniſ- 


cience were men as free agents, and their actions 


as unneceſſitated. Therefore in the beginning, diſ- 
cerning all things, he might determine to act agree- 
able to what he ſoreſaw of the uſe or abuſe of his 


grace. An evidence of which 1s, that only ſuch a 


procedure could be a proper ground for judging the 
world in righteouſneſs, and rewarding every one ac- 
cording to his works, But marking out ſome for 
life, and others for death, without reſpect to their 
voluntary actions, deſtroys that ground, and fathers 
all the follics of men upon God, and charges him 
with being the cauſe of every man's damnation. 
A tenet as monſtrous as ever proceeded from Ma- 
homet! His omnaſcience then is not only conſiſtent 
with, but agrees with no other notion of election to 
eternal lite, chan that which is at the time of our 
calling. 

Nor does immutability“ militate againſt elec- 
non not being before our calling. Jumutability | 
in principle, is God's being of one mind. In prac- 
tice, his acting accordingly. But I ſuppoſe you 
mean, that having decreec to fave ſome, and deſtroy 
all the reſt, it muſt be ſo; nothing done by them 


mall divert him from his purpoſe, but the elect ſhall 


zcmain the objects of his love, and the * of 
+ 5 | ” his 
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his hatred, Now this ſuppoſes, that the choſen are 
either compelled to obey, or if they fin and {werve 
ever ſo much from the right way, yet they ſhall be 
ſaved. And, that the non, elect either never had 
grace, or were not deſigned to be ſaved by it. This 
is the immutability you contend for. Againſt which, 
I ſhall oppoſe what I judge is the right one. 


God's unchangeableneſs flows from the oneneſs of his 


nature. And that being holy, is reaſon enough for 
bis proceeding according to the rule of right. More. 
over, if it be wrong in man to juſtify the wicked, 
and condemn the righteous, it is ſo in him. Then 
| When a righteous man turns from his nghteouſnets, 

and commits iniquity ; if he does not condemn him, 


he contradicts the preſcribed rule of right, But wilt 


| he be immutable at the expence of that? It carnox 
be that he ſhould oppoſe his precepts, by his prac- 
tice. It would be acting the mot ſenſeleſs as Well 
as infincere part. He would neither be a law to kim- 
ſelf, nor to ethers; contradiction and inconfiſtency 
would mark his whole conduct. Farther, if God 
adhere to a decree, ſuppoſed to commence before 
the creation; then, when the practice of the elect 
was ſuch as God is ſaid to be angry with, he loved 
them with the ſame kind and depree of love as when 
they became holy: for immutable love admits cf 
no change. But as all the elect before their conver- 
fion, and many of them afterwards, bear all the 
marks of objects of God's anger; to ſay he is not 
angry with them, contradicts the Scriptures; and to 
allow that he is, militates againſt immutability: there- 


fore immutable love, as it concerns mutable crea- 


tures, 15 a contradiction to the nature and government 
of God, It being inconſiſtent with both to love any 
creature (with delight) farther than its nature agrees 
with his, end its practice with his precepts ; conſe- 
quently as neither of theſe are before our calling, 
his love cannot be the ſame in both caſes. 

Foraſmuch then as the Scripture ſuſpends ſalvation 
(to all capable of believing) upon man's faith, and 
attributes damnation to unbelief, and that reaſon is 
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it not be unreaſonable to decree their fall, o 
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the Lord's rale in ſaving and deſtroying, and it is 
only conſiſtent with omniſcience to treat men accord- 
ing to their foreſeen conduct, and that the Lord is 
only immutable in loving righteouſneſs and hating 


iniquity ; I conclude that unconditional ſalvation and 
d amnation are not of God. | | | 


„They who believe there is anv power in man by : 
nature, whereby he may turn to God, may contend 
for a conditional election upon the forefight of faith 


and obedience,” Now a man may ſafely contend 


for a conditional election without ſuppoſing that. 


For nothing is more certain than that Chriſt has re- 


deemed all men from original fin; and. thereby capa- 
citated them to ſerve God. This is granted by 
ſome rigid calviniſts touching all who die before 


gactual fin. And were it denied, it would ſuppoſe 
them to periſh for what they had acted no part in: 
which would be horrible indeed! And if the dying 
be ſo favoured, why ſhould ſome of the living be 


left deſtitute of grace? Does the Lord want finners, 
that he makes it impoſlible for them to be otherwiſe ? 


Has he pleaſure in the damnation of men, that he 


being 
fallen, to afford them no aſſiſtance, but conſign them 
to hell, when 1t was neither their fault that they fell, 
nor that they afterwards offended? I add, you muſt 
either ſappoſe all men capable of acting as moral 
agents, (which can only be by grace) or incapable 


keeps them without grace, to inſure it ? , 69 being 


of being judged. But he will judge and reward every 
one according to his works; which ſuppoſes that they 


who ſin and ſuffer had a power to do well, but would 
not. And that others might have done ill, but 
would not. Seeing then that God vouchſafes to all 
a gracious day, by reſtoring through the ſecond Adam, 
what was loſt by the firſt; and that where actual fin 
abounds, ſuperadded grace, for a ſeaſon, much more 
abounds; why ſhould he not chuſe men to ſalvation 
on a foreſight of their faith through, and obedience to, 
that grace? So a conditional election may be con- 
| | | RS _.. tended 
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tended 3 though the condition i is not ot performed by 


nature, but by grace. 

Page 65. As to final perſeverance (you fay) 
whatever judgment we form of it in a doctrinal view, 
unleſs we ourſelves 40% perſevere, our profeſſion of 
religion will be utterly vain, for only © they that en- 
dure to the end ſhall be ſaved.” Does not this con- 
tradict itſelf, and make final perſeverance condition- 
al? The doctrine is that men ut perſevere, But 
here you make it depend on a4. perſeverance. 
The doctrine then being without condition, and 
man's doing conditional; (for if not moved like a 
machine, he may either perſevere, or not) the one 
muſt be contrary to the other, However, though 
you here deſert the doctrine, you ſoon fly to it again : 
for you add, [t ſhould ſeem, that whoever believes 
this, [viz. that practical perſeverance to the end 15 
neceſſary] and is duly appriſed of his own weakneſs, 
&c. will at leaſt be deſirous to have (if poſſible) ſome 
ſecurity that his labour and expeQation ſhall rot be 
in vain” To be at an uncertainty ip a point of 
ſo great importance, to have nothing to truſt to for 
our continvance in well-doing, but our own feebie 
efforts, partial diligence and mort. ſighted care, mult 


ſurely be diſtrefling.” In your firit account, you 


wanted to ſecure the doctrige by the pract ce; now 
the practice by the doctrine. © To have nothing 
to truſt to for our continuance in weil-doing, but our 
own feeble efforts, &c.” And what elſe does this 
caſe admit of? Nothing, except force; which 1s 
inconſiſtent with free agency. Is not well-doing the 
free act of a moral agent, and perieverance a conti 
nued at? The ſpring of which, is man's renewed 
nature moved by hopes and fears, His underflanding 
diſcerns the evil of fin and hell, the goodneſs of ho- 
lineſs and heaven. His will refuſes the evil ans 
chuſes the good. And fears and hopes prompt him 
to act accordingly. Thus wel}- Nx begins. And 
while the ſame principle and inducements remain, 
(and they may remain) he may, without any ether 
ſecurity, continue to do well: the ſame cauſe pro. 
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ducing the ſame effect. Other ſecurity than this, 
a believer cannot have, but by a compulſion not con- 
ſiſting with being accountable for his conduct. But 
4 ſuppoſe you mean,. that when they grow weary 
with well-doing, and turn to folly, God's favour 
muſt remain unforfeited ; or to ſecure practical per- 
ſeverance, he muſt force them to obey, But this is 
a figment of your own fancy, no where to be found 

in the Scriptures, and contrary to the nature of free 
agents, and the hope of reward for well-doing, 
which God has promiſed to them that love him 
No perſeverance flowing from free agency, and 
Having it ſecured by foreign force, are contrary things. 
This ſecurity you contend for. But how does it dif- 


fer from the doctrine? Not at all. Why then did 
Fou give up the doctrine by ſaying, © unleſs we do ſo 


_ perſevere?” Tf the doctrine be true, they muſt per- 
| ſevere. And that reſolves it into force, or fataliſm; 
God compels, or man is moved by matter, to all he 
does. To make any thing then depend on man's 
doing, is militating againſt your own doctrine. And 
| after having done this, to find you Jabouring to ſe- 
cure well-doing by ſome other cauſe, is a ſtrange 
paradoxical way of dealing. fp 
However, I will venture to affirm, that no fre- 
ſiſtible power is employed to perſevere them in well- 
doing. Rather, it is written, F ye [ive after the 
Lese, ye ſhall die; and he that ſoaueth to his fleſh fhall 
of the fleſh reap corruption. Now living after the fleſh, 
n this ſenſe, is living in ſin: which is a full confu- 
tation of your ſuppoſed ſecurity in well-doing. Be- 
' tides, all the fins committed by David, Solomon, 
and others who were once believers, are againſt you; 
God did not uſe that force your dofrine ſuppoſes. 
And the way being in order to the end; not abiding 
in the way, muſt make them fail of the end, - 
Page 66. You ſay, ** The want of this ſecurity 
muſt be diſtreſſing, if we rightly conſider how unable 
we are of ourſelves to withſtand the forces of the 
world, the fleſh and the devil, which are combined 
againſt our peace.“ St. Paul fays, I can do all things 
* EG CORE 1 7 er, through 
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_ through Chrift firengthening me. Doing all things is 

. a perſonal act. Chriſt ſtrengthening is that by which 
it is done. He ſtrengthens by infuſing habits of ho- 

lineſs into the heart, which become the principle of 
moral action. And as hereby the freedom of the 

will is preſerved, the action is wholly man's own. 


But in ſome parts of your book (of which perhaps 


afterwards) your words imply, that God moves man 
by forcible impulſes, without changing his nature; 
and when that force ceaſes, he is left to his own 
_ evil diſpoſition. On the contrary, a believer is really 
changed by the renewing of the Holy Ghoſt, and 
is ſtrong in though not of himſelf. His ſtrength is 
Inherent, though derived from Chriſt. It conſiſts 
in right tempers and affections inhering in the ſub- 
ſtance of his ſoul. And by this inward principle, 
according to its degree, he can both do and ſuffer 
the will of God. Hence, finding the grace of God 
| ſufficient, his faith is firm and his heart is glad, He 
knows the Lord will not forſake him while he is obe- 
dient; and he cannot hope for his help in diſobedi- 
ence. So he refolves to follow him fully, that he 
may rejoice in his falvation, and the teſtimony of a 
good conſcience. Neither is it neceſſary to take 
thought for to-morrow. His calling is to live to pre- 
| ſent good purpoſe; and, that done, he has nothing 
to fear, nor wants any ſecurity but the promiſe of 
God to the faithful, nor any ſatis faction but what 
the ſalvation and ſervice of the Lord furniſh him 
wah: FE 
But you ſay, It may well ſeem ſtrange, that they 
who ſee their need of it, and cannot be comfortable 
without it, ſhould yet be afraid or unwilling to re- 
ceive it.” How others may ſee the need of, and be 
uncomfortable without it, I know not. But I nei- 
ther ſee the want of, nor am uncomfortable without it. 
Perſeverance in well-doing, (the only ſcriptural per- 
| ſeverance) being a perſonal unneceſſitated act; if done 
one day, it may all a man's days, And that it may 
is clear from its being commanded: The Lord not re- 
quiring impoſſibilities. He ſaith, Walk before me and 


be 


| Le thou perfect. Lot him that ſaiib he abideth in him, 


= evalk as Chriſt alſo walked. Herein do J exerciſe myſelf 


to have always a conſcience void of offence toward God 
and toward man. Theſe indicate that believers can 
pleaſe God and preſerve themſelves in his love ; and 
the promiſe of eternal life being to all ſuch, how does 
their need of it” appear? VVV 
You add, „they cannot be comfortable without 
it.“ If by being comfortable, you mean they cannot 
have puace and joy and a lively hope of heaven, you 
certainly miſtake. All believers have: the peace of 
God may rule in their hearts, they may rcjoice ever- 
more, and abound in hope of everlaſting life through 
the power of the Holy Ghoſt. And why is the Holy 
Ghoſt called the comforter * Not becauſe he teaches. 
that doctrine, but works thoſe graces and giſts in 
men which make them comfortable. He makes ho- 
ly, and thereby happy; purges conſciences from guilt | 
and tempers from turbulency, which quiet and con- 
| folate the ſoul, And if this had no reference to eter- 
nity, it would make its poſſeſſor happy, being the 
true ground of it. But uniting man to God, and pro- 
ducing an hope of heaven, it comforts more abun- 
dantly. The teſtimony of a good conſcience too, is 
a ſource of ſatisfaction. They who walk in all well 
_ pleating to God, may ſay with St. Paul, our rejoicing. 
zs this, the teſtimony of our conſcience. Seeing then that 
comfort flows from chriſtianity; you have as much 
right to ſay, a man cannot be a chriſtian without it: 
chriſtianity and comfort being inſeparable. And When 
you contend for it as comfortable, is it not by way 
of ſubſtitute? Do not you put it in the place of 
_ chriſtianity? That ſome who hold it, have the com- 
forts of religion, independent of it, I believe, But 
with many, I fear it is the ſpring whence moſt of 
their comforts flow. For had they peace flowing 
from a ſenſe of pardon, purity implying all godlike 
tempers and affections, union and communion with 
God by being one ſpirit and walking with him, the 
teſtimony of a good conſcience reſulting from a d#l- 
charge of duty, and, as a fruit of the whole, an hope 
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5 fall of immorialicy, they 3 not want comfort 
from any other cauſe. But 

| Suppoſe they have not theſe, or have them but in 
part; then ſo far as they are wanting, (whatever they 
have beſide) they are uncomfortable. And admitting 
they have a ſtrong perſuaſion of being elected; and 
aſſurance your doctrine allows not till having perſe- 
vered to the end, how often mult they doubt of their 
election, without which what is perſeverance? And 


if that be the cauſe of their comfort, it is uncertain : | 


for as often as they doubt, they are diſtreſſed, Be- 
ſides, where that perſuaſion is the principal, or whole 
cauſe of comfort; cor:fiſting more in judgment than 
_ affeQtion, it is cold and incapable of affording real 
comfort. Nothing can do that but what 1s agreeable 
to the ſoul's neceſſities; and that is holineſs produ- 
coding an hope of heaven. And all comfort, ſeparate 


from theſe, is deluſive. Seeing then that an Armini- 


an may de holy and happy and have a well- grounded 
hope of heaven, he can be comfortable without be- 
lieving that doctrine. And as a Calviniſt may want 
a a qualification for heaven, and thereby the true cauſe 
of comfort; his belief of final perſeverance, will 
only make him ſecure in bad cxrcumBances, and leave 
him an eaſter prey to ſatan. ; 
Page 67. Their perſeverance in grace, (you ſay) 
| beſides being aſſerted in many expreſs promiſes, may 
be proved with the fulleſt evidence from the un- 
changeableneſs of God, the interceſſion of Chriſt, 
the union which ſubſiſts between him and his people, 
and from the principle of ſpiritual life he has im- 
_ planted in their hearts, which in its own nature is 
connected, with everlaſting lite, for grace is the ſeed 
of glory.” That God 1s unchangeable in his eſſence 
and attributes, is certain. But that he is ſo in his 
way with mankind, (which is What you mean) re- 
mains to be proved. It is granted, that he un- 
changeably loveth the righteous, and abhorreth the 
wicked. With him, in this reſpect, theie 1s no ſha- 
dow of turning. The reaſon of which is, it is na- 


tural, and, therefore, neceſlary. Nor can he do 
| Fo other- 
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otherwiſe without contradicting his nature and. law, 
which is impoſtible, If then a wicked man whom 
God abhors, turn from his wickedneſs, he loveth 
him; and if a righteous man whom he loves, become 
finful, he abhorreth him. Thus is he unchangeable 

in himſelf, but changeable in regard of his changea- 


ble creatures : which affords no proof of what it is 93 


produced for. 
Nor does“ the tene of Chriſto⸗ Indicate that 


all believers will perſevere. Indeed his interceſſion, 
like his paſſion, is perfect in itſelf. But as he for 
whom Chrift died, may periſh ; ſo he for whom he 
prays, may periſh alſo, Nor is this cauſe of wonder, 
inaſmuch as both are extrinſical to the foul. His 
paſſion procured bleflings, and his prayer is that they 
may be received. Yet neither the one nor the other 
put man in poſſeſſion of them. They are only in 
order thereto. That by which they become effectu- 
al, is faith on man's part, and the Holy Ghoſt on 
| the Lord's. And though the Lord prevents man by 
giving him a meaſure of grace prior to faith; yet his 
_ profiting afterwards by Chriſt's prayer, depends on 
pis faith in him, which faith he cannot have but 
through faithfulneſs to that grace: for he that is un- 


faithful to the firſt meaſure, cannot have a ſcriptural 
confidence for more. And as a confirmation of this, 
it may be obſerved, that the purport of his prayer is, 


that believers may be preſerved from evil. Yet that 
all believers do not perſevere in well-doing, is too 
palpable to bear a diſpute; many of them haviag 
fallen into foul offences: therefore his prayer is not 
ſo prevalent as to preſerve them. And if it fail in 
one thing, it may in another. So this effords no 
Proof of final perſeverance, 5 
Vou add, The union which ſabfifts between * 
and his people. This conſiſts in a moral connexion 
with Chriſt. But that it is not indiſſoluble, is clear 
from its being mutable. A time was when it was 
not; while the ſoul was unrenewed, it was not joined : 
to Chriſt. It is alſo gradual in its commencing ; | 
ſmall in the veginoing, and ending! in complete con- 


formity 
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formity to him. Now what is not immutable in its 
nature, may decay. The cauſes contributing there- 
to, are the workings of contrary things, and the 
omiſſion of means calculated for its continuance. 
The firit is evinced by this ſelf-evident axiom, He 
l eve after the fleſh, ye ſhall die. And the ſecond re- 
| ſults trom the nature of the thing, it being impoſſible 
for that which is not naturally permanent to continue 
ſo, but by mcans tending thereto. Except then 
every believer 1s free from inward evil, is under no 
influence of the body, the world and devil, nor can 
intermit his duty, his union with Chriſt is not ſuch 
as cannot be diſſolved. But it is certain many have 
nature as well as grace, and all in the militant ſtate 
are expoſed to the aſſaults of outward enemies. Nor 
does any thing ſo compel them to act as that they can- 
not omit their duty: faQs proving the «contrary, 
Seeing then that the ground of this union 1s of a 
changeable nature, infallible final perſeverance can- 
not be inferred from it. 
Four next proof is, „ The principle of ſpiritual 
life implanted in their hearts.” This is the root of 
union. It unites the ſoul to Chriſt, and produceth 
communion with him. Communion on man's part 
; a free-flowing out of the ſoul in prayer, praiſe, 
love, delight in God, &c. And on the Lord's part 
communicating his bleſſings agreeable to its conditi- 
on. But both theſe are jnterrupted by fin; it pre- 
vents proportionably as it prevails, the heart from 
going after and delighting in God; and cauſes, in 
the ſame proportion, the Lord to withhold his bleſ- 
ſing : it ſeparates between. And union and commu- 
nion influencing each other; as communion decreaſes, 
union alſo ceaſes, And union being by the princi- 
ple of grace; a decay in the union indicates the ſame. 
1n the principle: ior if the principle remained per- 
manent, union would aiſo. That they depend on 
each other, and are proportionable, is as certain as 
that light and heat are the properties of fire, and 
produce effects according to their degree. As the 
meaſure of fire is, lo ls the degree of of its 2 
and 
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and effects. In like manner, the decreaſe of the 

effects is equal to that of its properties, and that is 
proportioned to the decreaſe of the fire, By a prin- 
ciple of grace, the properties of which are light and 
heat the ſoul communes with God, according to 
their meaſure. And it is as impoſlible for theſe pro- 
Properties not to produce proportionable fruits in 
fellowſhip with God and conformity to his com- 
mands, as for the properties of fire not to have effects 
agreeable to their nature and degree. If then the 
effects of grace fail, (and that you elſewhere allow) 
it is becauſe the principle fails: they riſe and fall 
together. Then they who are become dead by living 
_ after the fleſh, have loſt that principle, and all that 
depended on it. It is certainly ſo, notwithſtanding 
that grace is the ſeed of glory.” For grace is not 
immortal in its nature, but only as it inheres in an 
immortal ſpirit; and even then, in itſelf, is changea- 
ble. So here is no proof of final perſeverance, _ 
And to give a ſanction to what you ſay, you refer 
to ſeveral texts; of which in order. Luke xiv. 28 30. 
For ewhich of you intending io build a tower, fitteth not 
down fit, and counteth the coſt, whether he hath ſuff- 
cient to finiſh it — Saying this man began to build, and 


was not able to fiuiſp, This proves the contrary of FL 


your intention: it deſcribes a man beginning to 
build, but for want of calculating the coſt and pro- 
viding accordingly, after laying the ſoundation he 
is not able to .finiſh. So ſome begin in the ſpirit, 
but not conſidering what difficulties are in the way, 
and what it is to endure to the end, grow weary with 
well-doing, and end in the fleſh, Can you draw 
« ſtrong and invincible arguments” from this, for 
— ͤ bg 88 

Phil. i. 6. Being confident of this very thing, that he 
which hath begun a good work in you, will perform it 
antil the day of Jeſus Chriſt, This affords only pre- 
ſumptive proof, And that preſumption is built upon 
their paſt practice. Ever (ſays he) as it is meet for me 
to think this of you all, becauſe I have you in my heart, 
snaſ/much as both in my bonds, and in the confirmation 


ta) 


of the gaſpel, ye all are partakers of my grace, It was 
given them not only to believe on Chriſt, but alſo 
to ſuffer for his ſake. Which, it ſeems, they had 
well endured. . Hence he believed they would en- 


dure; and that the Lord would earry on his work 
in them. Even as it is meet for me to think this of you 


all. Why? Not becauſe God had decreed that they 
ſhould perſevere. But becauſe he had them in His 
heart, had great affection for them, and confidence that 
they would endure to the end. Nor is this to be 
wondered at; for who that has proved the fidelity of 
a friend, will not confide in him for the future? The 
Apoſtle's faith then being founded upon their paſt 
faithfulneſs, argues nothing in favour of uncondition- 
al perſeverance. 5 
Heb. vii. 25. Wherefore he is able to ſave them to 
the ultermoſt that come unto God by him, ſeeing he ever 
 liveth to make interceſſion for them. That Chriſt is able 
to ſave unto the uttermoſt, is not diſputed. But does 


it therefore follow, that all who are now believers, 


will perſevere? Does not that turn upon their coming 
to God by him? Except then it is impoſſible for them 
not to come to God by him, you can infer no certain 
conſequence from this. But facts prove the contrary. 
Rom. viii. 34—39. Who is he that condemneth? Ie 
is Chriſt that died, yea, rather that is riſen again, 
ab bo is even at the right hand of God, who alſo maketh 
interceſſion for us. Nor height, nor depth, nor any other 
creature ſhall be able to ſeparate us from the lowe of God 
 evhich is in Chriſt Jeſus our Lord. That Chriſt died 
for our ſins, and roſe again for our juſtification, and 
at the right hand of God maketh interceſſion, is cer- 
tain. And that in conſequence thereof, believers 


who walk not after the fleſh, but after the ſpirit, are 


free from condemnation, is alſo true. But what is 
that to the purpoſe of final perſeverance, when the 
Apoſtle ſays, J ye live after the fleſp, ye ſhall die. 
Which certainly was poſſible, or he dealt in ſenſeleſs 
ſoppoſitions. Nor does the thirty-ninth verſe indi- 
cate what fin can do, It only ſays what external 
things cannot do. And * ſuppoſes that IG | 


1 


but ſin can ſeparate a ſoul from the love of God in - 


_ Chriſt Jeſus. Unleſs then a believer cannot ſin, theſe 


are nothing to the purpoſe. But it is certain he can; 


and it is equally certain, that the wages of ſin is . 


death. 
Juſt before, he ſaid to his diſciples, yet a little while 


John xiv. 19. Becauſe I live, ye foall live al. | 


and the wworld ſeeth me no more; but ye ſee me, &c. 1 
After his death to his aſcenſion, the world ſaw him 


no more. But his diſciples ſaw him; for he often 
appeared to them. It is probable on hearing that 

he would go away, they were afraid of being ſlain 
for his ſake. But he comforts them with this, that 
he ſhould till live, and fo would preferve them. 
J will not, ſaith he, leave you comfortle/s, but will come 


unto you. Now as I fee no reaſon for interpreting this 
of any life but that which belongs to the body; it | 
has no reference to your doctrine, and fo is not to 


your purpole. _ 6 = . 
John xv. 1, 2. I am the true vine, and my Father 
#5 the huſbanaman. Ewery branch in me that bearcth 


not fruit he taketh away : and every branch that bear- 


eth fruit, he purgeth it, that it may bring forth more 


fruit, This 1s impertinent, and proves the contrary 
of your deſign. Firſt, They are in Chriſt. Second, 


They do not bring forth practical fruit. Third, They 


are taken away and caſt into hell, as withered branch- 
es are into the fire. This is rather a proof of apoi- 


tacy than perſeverance. And every branch that bear- 5 
eth fruit, he purgeth, to make it more fruitful. So 


bearing fruit, which 1s a voluntary thing, is the con- 
dition of more grace and greater fruitfulneſs ; but 
affords no proof of a neceſſitated perſeverance. | 
ohn iv. 14. Fhoſcever drinketh of the water that 
I all give him ſhall never thin; but the water that 
J. ſhall give him foal be in him a well of water ſpring- 
ing up inte everlafiing life. The doctrine you would 


eonfirm by this text, I judge, receives no counte= 


nance from it. The meaning of theſe circumſtances, 
Hall newer thin, and /pringing up into everlaſting life, 
may be learnt from the nature of the ſubject. Our 
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Tord aſked water of a woman, and told her if he ha 
known the gift of God ſhe would have aſked of him, 
and he would have given her living water. By wa- 
ter, in the firſt ſenſe, is meant that which reſpects. 
the body; and by it, in the ſecond, that which re- 
gards the mind. The firſt is temporary, and the 
bother is eternal. Water quenches bodily thirit but 
for a time, being ſoon carried off, and thirſt returns. 


But as grace takes hold of, and may continue in the 


ſoul's immortal ſubſtance, it quenches accordingly. 
Bleſſings received and retained, will never be thirſted 
for again; inaſmuch as none thirſt for that which 
they have, but for that which they have not. Hence 


while theſe remain, they will not only not be thirſted 


for, but will ſpring up into everlaſting life, grace 
will iſſue in glory. But the continuance of them 
depends on a right conduct: / (faith Chriſt) 9e K 
muy commandments, ye ſhall abide in my love; but if not 
kept, his love will not continue, nor any thing de- 
pending on it. This then, rightly underſtood, af- 

| fords no proof of final perſeverance. 


Page 68. You then ſay, *©* As the doftrines of 


election and perſeverance are comfortable, fo they 
cut off all pretence of boaſting and ſelf-dependence 
when they are truly received in the heart, and there- 
fore tend to exalt the Saviour of courſe.“ The com- 
fort derived from theſe doCtrines, I envy none the 


happineſs of. But how do they tend to exalt the 


Saviour? „The more (you ſay) we are convinced 
of our utter depravity and inability from firſt to laſt, 


the more excellent will Jeſus appear.” This is ama- 


, Zing! So we are to be utterly depraved and helpleſ⸗ 


from the beginning of our coaverſion to the end. 


But what is converfion ? (for you mean that or no- 


thing) I bave hitherto believed it to be a change 
from a finful to a holy ſtate. But your account makes 


it amount to nothing: for where there is utter de- 
pravity, there is no holineſs, 


You go on. © The whole may give the phyſician 


a good word, but the ſick alone know how to prize 
: him, ” os they way if cured 15 him; but if they 


* | relllalu. 


C 
remain ſick, they have but ſmall cauſe to ſpeak in 
his praiſe: for is he to be prized as a ſkilful phyſi- 
cian, who does not work a cure, but leaves his pa- 
tients ſick from firſt to laſt? He is certainly the beſt 


Phyſician who makes the moſt cures. And would 


not you ſuſpe& the ſkill, or honeſty of a phyſician, 
Who did not cure in curable caſes? What a reflec- 
tion is this on Chriſt as a Saviour, to ſay he ſuffers 
poor ſinners to remain utterly depraved and helpleſs! 
It is making him the miniſter of fin, but not a ſavi- 
our from it; though he came to /ave his people from 
their fins, and his blood cleanſeth from all fin, and is 
faithful and juſt to forgive us our fins, and to cleanſe us 
From all unrighteouſne/s. Your doctrine of utter de- 

pravity and inability from firſt to laſt, is really a maſ- 
ter- piece of its kind, being ſubverſive of chriſtianity, 
leaving ſouls wholly in fin, and fit for hell. : 
* And here (you ſay) I cannot but remark a dif- 
_ ference betwixt thoſe who have zothing but free grace 
to truſt to, and thoſe who aſcribe a little at leaſt to 
ſome good difgoſkion and ability in man.” Good 


diſpoſition oppoſes utter depravity, and ability inabi- 


lity. And did you never read of being pure in heart, 
and ftrengthened with might by his ſpirit in the inner 
men? And what end does free grace anſwer, if it 
does not produce theſe? Let it be ever ſo free, and 
ever ſo much confided in; yet if fin be not taken 
away, the ſinner muſt ſuffer for ever. 8 
However, to ſave yourſelf from the charge of an- 

tinominiſm, you ſay, ©* we aſſent to whatever they 
inforce from the word of God on the ſubject of ſanc- 
tification.” But how can you aſſent to it, when in 
effect you ſpeak againſt it, and of being utterly de- 
praved from firſt to laſt? Is not your aſſent then 
to fave you from popular odium, and to make your 
noſtrums go off with a better grace? „But we 
could wiſh they would join more with us in exalting 
the Redeemer's name.” And is not his name more 
_ exalted by ſaying he ſaves from all fin, than by in 
effect ſaying he ſaves from none? Whether do you 
think is more to his credit as a Saviour ? 1 = 

| | | IKe- 
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| likewiſe would be thankful if we could perceive a 
Change wrought in us by grace.” If we could! 
What! Ils that matter yet unce: rtain ? You add, 
„The imperfe& beginnings of grace.” A begin- 
ning is ſmall, bu: an u- beginning, if it is 
any thing, is ſmaller. Alas! Sir, 1s the exiſtence of 
your experience uncertain, or at moit but imperfect- 
ly begun? And if you would be thankful, why do 
you reflect on thoſe who find that change ? {© Bat 
when our hopes are moſt alive, it is leſs from a view 
of the imperfect beginnings of grace in our hearts, 
than from an apprehenſion of him who is our all in 
all,” And how is Chriſt our all? Elſewhere you 


= ſay, © he is our wiſdom, righteouſneſs, ſanctification 


and redemption.” But is he ſo in us or out of us, 
: really or imputedly ? ? If out of us only; fin remains. 
If in us alſo; ignorance, guilt, unholineſs, &c. are 


taken away. Bu: how does that agree with utter de- 


pravity? Not at all. And how does utter depravity 


cCeonſiſt with an hope of heaven? See, in nowiſe. 


Of ſalvation from ſin, Chriſt out of man, is the ground 
of hope. But of heaven, (which is what I ſuppoſe 
you mean) to be the ground of hope, he mult be 

formed in the heart. What then is all this parade 


ol his perſon, &c. but ſomething to hide the defor. 


mity of a dangerous doctrine ! 
If any perſons have contributed a mite to their 


own falvation, it was more than we could do.” The 
1 perſons you mean do not pretend to contribute a mite 
by way of merit; but only by divine aſſiſtance to 
1 work out their ſalvation. And I hope you will not 


Hold them guilty for that.“ If any were obedient 


and faithful to the firſt cajls and impreſſions of the 
ſpirit, it was not our caſe.” If it had, it had been 
better for you; and, therefore, I truſt you do not 
rank that among your virtues, ** If any were pre- 
pared to receive him before hand, we know that we 
were in a ſtate of alienation from him.” If you had 
been prepared to receive him, it had been as well ; 
and it was your own fault that you were not, inaſmuch | 


28 me Lord had ſtriven with you long before that 
| tims, 


(5:43 
time. We needed ſovereign irreſiſtible grace to 
_ fave us, or we had been loſt for ever.” The Scrip- 
ture ſays, by grace are ye ſaved, But not a ſyllable 
do I ſee of ſovereign irreſiſtible grace, Theſe words 
were coined in a calviniſt's mint; though you had 
not the honour of caſting them; but let who will 


claim that honour, they are not good coin, and ſo 4 


muſt paſs for counterfeits. 8 3 
Page 69. If there be any who have a power of 
their own, we muſt confeſs ourſelves poorer.” The | 


men you militate againſt, claim no natural power 


therefore if you mean a power derived from God, 
and diſclaim it, you are poor enough; for without 
it, man can neither ceaſe from fin nor ſerve God. 
Perhaps this diſcovers your ſenſe of ſovereign irre- 
ſiſtible grace. N It is (I ſuppoſe} a power compelling 
the ſoul to act without changing its nature. Hence, 
you ſay, We cannot watch unleſs he watches with 
us; we cannot ſtrive unleſs. he ſtrives in us; we can- 
not ſtand one moment unleſs he holds us up: And 
| we believe we muſt periſh after all unleſs his faith- 
fulneſs is engaged to keep us.” Does the Lord watch 
and ſtrive with men, either by doing theſe things 
wholly for, or by acting in concert with them? I 
judge he does neither. Had you ſaid, we cannot 
watch and ſtrive without his grace, you had ſaid +} 
the truth. But to attribute actions to God, which 
are only proper to men, is to make them expect what 
he has not promiſed to do. And the ſame objection 
lies againſt not“ ſtanding unleſs he holds us up, and 
periſhing after all, unleſs his faithfulneſs is engaged 
to keep us.” Does the Lord's holding up ſuperſede 
man's act of ſtanding? If it does, why is man com- 


manded to ſtand faſt? But if it does not, it cannot 


be depended on in that caſe. And how is the faith- 
fulneſs of God engaged to keep us? Not by acts of 
faithfulneſs for us. Nor yet by the exertion of an 
irreſiſtible power to preſerve us from unfaithfulneſs. 
This is evident from the many offences believers have 
been guilty of. Either then he never ſo engaged to 
keep them, or his faithfulneſs has failed : for _ 5 
TT nt” TEE” has 


have not been ſo kept. The truth is, it is a dan- 
erous miſtake in divinity, Watching, ftriving, 
eing upheld, and kept from periſhing, as acts, are 


never done by the Deity. Except then you would 


1mput? all the miſcarriages of chriſtians to the Lord, 
in, not ſo watching, ftriving, upholding, and keep- 
ing them from evil, you muſt charge it on yourſelf 
as an error in ſaying, that we cannot watch unleſs 
he watcheth with us, &c.” Theſe are human actions, 
and all that the Lord does in them, is but to give 
the power by which they may be done. Hence it 
is, that when man fail of ſo doing, he blames them; 
which ſufficiently proves, that the actions belong to 
them, and not him; or elſe he condemns them for 
his own miſconduct. _ DN OE, 
I have now conſidered all that is material in your 
letter on election and perſeverance ; and ſhall con- 
_ clude with obſerving, that it is pity your time had 
not been better ſpent, than in writing a long letter 
on non-eſſential things. What good end can be an- 
ſwered by teaching the doctrine of unconditional 
| decrees? For, though, abſtracted from their uſe, 
they conſiſt with ſalvation; yet their natural tendency 
is deſtructive of endeavours and chriſtian deportment, 
Reprobation ſuppoſes, that to many God gives no 
ſaving grace; but decreed, before they were born, 
that they ſhould fin and ſuffer for ever. A horrible 
decree! Now does not this dark doctrine tend to 
make men doubt of the poſſibility of ſalvation? And 
conſequently prevent their ſeeking after it? Hence 
this inference : © If reprobated, I ſhall be damned 


do what I can.” Therefore ſome are caſt into deſpair, 


and others into the madnefs of all wicked living: 
concluding they may as well go to hell for much as 
„ieee ß ͤ 

Election alſo has its fatal effects. Many expect to 
be forced from their fins, to have what they term 
an effectual call. But the Lord not uſing that force, 


rhey continue in them. So though fufficiently called, 


1 if they would be at the pains to comply with it; 


yet becauſe it is not of the compulſive kind, they 


o 
are not ſaved by it; and deceive themſelves by neg- 
lecting it, and expecting an irreſiſtible one. On the 


contrary, if with diligence, grace (and the means 


thereof) were uſed ; however ſmall in the beginning, 
it would greatly increaſe, the little leaven would 
leaven the whole lump: for to him that hath ſhall 
more be given, The want of which diligence, de- 
ſtroys multitudes of ſouls: they have not becauſe 
they aſk not, or becauſe they aſk amiſs, | 
Nor can any thing be ſaid in favour of final perſe- 
verance, It is ſenſeleſs, inconſiſtent with Scripture, 
and tends to licentiouſneſs. Senſeleſs in ſuppoſing 
that man is compelled to perſevere; contrary to that 
freedom (by which he may, or not) which belongs 
to him as a free agent, and as being accountable for 
his conduct Its inconſiſtency with, is clear from 
the exhortations and examples of Scripture. It com- 
mands men to give all diligence, in order to final 
ſalvation. But if perſeverance depend not on free 
obedience; commands, in that caſe, have no ule. 
It gives many inſtances of diſobedience in thoſe who 
were once believers; which ſufficiently diſproves 
neceſſitated obedience, —And that it tends to licen- 
-tiouſneſs, is manifeſt ; it being natural for thoſe who 
believe they cannot, not to take heed leſt they fall. 
Suffice it to ſay, if God decreed that many ſhould 
fin and be damned, he is chargeable with being the 
author of both: which is horrible blaſphemy! And 
if he elected ſome to unconditional ſalvation ; com- 
mands to ſeek, and threatenings for neglecting it, 
are ſenſeleſs things: which yet the bible abounds with. 
It remains then, that God would have all men to be 
_ and that he who flands muſt take heed leſt. 
ne fall, T4 : + EE. 


T HE END. 


